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Right Reverend, Right VVorthip- 
full, che Governours of the | 


Free-School 1n the 
CHARTERHOUSE. 


> Uch is ſpoken which ſhould 
Z not be thought , and written 
d which ſhould not be ſpoken, 
* and printed which ſhould nor 
be written. Such may this diſcourſe be, 
or ſuch accounted: I am contented. Yet 
I goon with an ingenuous boldnefle, in 
this ſmall bundle of Common-places, 
(as we call our morning Exerciſes) to re- 
C2 prelent, 


/ 


preſent , next unto God, unto you my 
thankfulneſſe; for my education 1n that 
Houſe, whereof you are the VVarthy 
Governours. If | thus diſcharge this 
debt, the adventure of my credit will be 
lefle dangerous,the loſſe more eaſe; fince 
we are not bound fo to a perfection of 


learning asweare boundto a perfection 


- of Duty. TheStork is ſaid to leave one 
of her young ones where ſhe hatcheth,as 
it wereout of ſome inſtinct of gratitude: 
and |, to return an acknowledgement of 
my breeding, prefent you withthis little 
oftspring ofmy mind, pennedindeed ra- 
ther then plumed. 

They are next unto the firſt Com- 
mon-places which I ever made. Since, 
muchtime, and years have run, wherein 
| might have "ded much, varied ſome- 
what, poliſhed all: bur I deſire to ferve 
them up in their firſt andnaturalldreſſe, 


and 
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and not to deceive you-wnxh my firſt 
Common-places laſt made. | (,., 

The Poet calleth his baoks his children: 
This of mine 1s but a daughter ; flight, 
ſlender, impertinent, unprofitable. Yer 
the raritie of the ſubject comforteth the 
Authour, that what cannot fatisfie, be- 
cauſe not ſouletull, may pleaſe becaule fo 
unuſual. Few fuch texts there are; this, 
to my knowledge, not touched before. 

Inthe way of thediſcourle Hagar wait- 
eth diligently upon Sarah , Humane 
learning carriech the candle to Divinity: 
now the candle may be ſet down, and 
the ſervant may goout. 

Be plealed to ſignifie the height of 
your Greatneſle in a condeſcent of ac- 
ceptance. The Preſſe hath delivered it 
into this legible faſhion in reſpe& to your 
Qualicie : But I meannot thatthe world 
{ball ſee ir, eicher becauſe I would fave 
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ty modeſty,orſerve you more peculiar- 
ly. Do it the juſtice of favour, tothink 
of it better then it deſerveth; and me the 
honour, to vouchfafe meto be 


Your moſt obliged 


and humble ſervant, 


JouN SHERMAN, 


ESSSÞISÞDDSH Sb Io Sabo Qs 


Ad virum optimum & integerrimum, 
M* JoHanNEM SHERMANNUM , 
de eruditiflimo hoc ſuo pienriſimoque 
tratatu, ay-prmev, 


*T'N ccelo teſtes ſunt Sol & Luna fideles, * Pſa. 8g; 
I Major emque probant lumina magna Deum. 35» 36, 
Quando igitur verus fuerit de numine Teſtis, 
* Cum Solc & Luga ſemper Aratus crit. ® Ovid. 


Tu quoque, qui Cilicis narraſti verba potte, 
Et tua cum celo famaperennis erit. 

Ne temne _—_— nam nos guogue nunien habemus; 
Crede mihi, vates enthea turba(umus, 

Te jap & 1@& $0. 


Ad Lectoremin laudem Operis 
& Auroris. 


Ettor, in hoc certant Pietas, Dottrina libells; 
Neſcio num primas illa vel illa ferat, 
Hoc ſcio, quod punttum, qui tam bene ſacra profanis, 
Ethnica divinis miſcutt , omne tulit, 
Scintillam veri dum Santtus Apottolus iſto 


<xoniſph Wy * Allufioad 

Ex **Cilice excudit, porrieit ille facem. ua 
Sacrum Gentili de ftercore cohiei aurum, urbem & _ 
Dum vertit Gr eci jugers multa * Solis, mo 
Ervit o& gemmas, veterum dum ruſpat in agris miſtichium 


Pancis incenit tam bene * Aratus acer. enarrat au» 
ror, 


® gitare; 


In Poetam a S. Paulo citatum. 


Retes & Cilices inter ia ugarma 1guen 
Sunt duo; quos teſtes pagina ſacra vocat: 
Nec puduit Paulum Gr acos * lapdare poet as, 
Hic vel Cretenſis fit licet, ille Cilix. 
Sic Deus e tenebyis educis lumen; anearis 
Sic vos ex herbis mellificatis, apes. 
In ſcriptis hominum fit quodvis wygune 19159, | 
Aſt in drvinis iS is x96, | 
Scilicet hic nulli narr amt mendactaCreves, 
Neve Soleciſmos ipfe Soltnſis habet. 


Jaco. Dueorr, A B. 
Coll, Tin, Cantab, SaHins, 


Grace Lingus Profeſſor, 
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AcrTts xvil. 28. 


As certam alſo of your own Poets have 
ſaid, For we are alſo hu offspring. 


C2\0243FT is aprinciple , Contra negantem principia 
72 > non eſt diſpurandum , Againſt him that de- 


25G [B22 nicth principles we muſt nor diſpute : Bur 
OD Wy {calcand importment of it is not to be 
CATAe > ioken otherwiſe then by way of ſpecifica- 


tion, That upon thoſe principles which are denicd we 
cannot make a convenient diſcourſe, Argue with the 
Jews, who believe not in Chriſt, out of the Old Teſta- 
ment, as our Saviourdid, and S. Paulin the ſecond verſe 
of this chapter. The Cerdonians denic the Old Teſta- 
ment; diſpute with them out of the New: with ortho- 
dox Chriſtians out of both : with Heathens out of nci- 
ther. Reaſon is the naturall and common ground of ar- 
gumentation : And thoſe that cither never read a verſe 
in ſacred page, or deride what they have read, unleſſe 
they will in a peeviſh humour do that which for religion 
they will not do, namely denic themſelves , mult be ru- 
led by reaſon. Natures light is a ſubceleſtiall ſtarre in 
the orb of the microcoſme, Gogs voice, mans uſher in 
the ſchool of the world. As truths {upernaturall are not 
contradicted by reaſon, ſo neither ſurely is that contra- 

ited by Scripture what is diftated by right reaſon. 
The Doctour of the Gentiles therefore "> —_ 

W 
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with the Epicureans and Stoicks , as in the eighteenth 
verſe 'of this chapter, leaving thoſe principles of Scri- 
pture, the obje& whereof, Chriſt, was ſo ſtrange unto 
them, yea and the point of Refurredion alſo, which na- 
turall knowledge hath ſome glimpſe of, diſputeth with 
them our of their own principles of rationall light:which 
being the fountain of naturall Divinitie, and this naturall 
Divinitie conſiſting partly in artificiall diſcoutſe, partly 
in inartificiall authority, the Apoſtle uſeth both; the firſt 
in the next verſe, the ſecond in this. Here he produceth 
a teſtimoniezin thenext verſe he maketh an inference out 
of it. Thus he confuteth the Heathens with an Heathen, 
the Philoſophers with the Poet Aratus : 
"Qs ales Toy 2pu01or dryer Onds ws mv 3puotoy, 

The words arc little clſe then an indefinite Quotation 
and a rationall Aphoriſme. An indefinite Quoration, As 
certain alſo of your own Poets have ſaid. A rationall Apho- 
riſme, We are alſo his offspring. Inthe quotation we may 
obſerve, 1. the Quoter, S. Paul, 2. the Quoted, certan 
of your own Ports, 3. the Form of quotation, as they have 
ſaid. Inthe Quoted we have again, 1.theManner of ſpeech 
touching them , certain ; 2, the Profcfſion of them, 
Poets , 3. the Appropriation of them, your own Poets : 
As certain alſo of your own Poets. Certain, there is the 
manner of ſpeech concerning the quoted: And in this 
we have ſubincluded three confiderations. Firſt it ſound- 
eth plurality: certain; not one onely. Secondly, it im- 

rteth reſtriftion : cer#ain ; not all: certain, not many. 
Thirdly, it repreſenteth a kind of diſreſpeRivencile, an 
overly ſpeaking, not ſo much as honouring them with 
their naming : certain of your ewn Poets, This is the di- 
viſion of the firſt part of the text, the indefinite Quorati- 
ON. Con- 
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IN THE TEMPLE. 3 


Concerning the ſecond parr, the rationall Aphoriſme, 
we ſhall firſt propound an Expoſition , and then raiſe 
three Propoſitions. An expoſition firſt, of the Hts in 
the rext, who this Hz is whoſe offspring weare': ſe- 
condly, of the particles rox and at s0, which ſeem tobe 
of no uſe, fince the ſenſe of the Aphoriſme is entire 
without them. The propoſitions do iſſue out of the ſe- 
verall reſpe&ts, wherein we may be ſaid to be his off- 
ſpring; 4s, that is Gods, as we ſhall hereafter declare. 
The three reſpeRs make the three propoſitions : Weare 
Gods offspring in reſpe& of our bodies ; We are Gods 
offspring in re{pe&t of our ſouls; We are Gods offspring 
in reſpeR of both rogether. 

Firſt now of the firſt particular of the firſt part of the 
rext, the Quoter, S, Paul. I have formerly ſpoken of 
him upon another text: bur he deſerveth ſecond and 
third thoughts. Surely never can be ſaid enough of ſo 
devour, ſo ſeraphicall, ſo induſtrious, ſo eloquent, ſo 
learned an Apoltle. Learned, I ſay, and eloquent: theſe 
qualities are conſiderable in our preſent purpoſe. As 
Moſes, the promulger of the Law unto the | ova was 
learnedin all the learning of the Egyptians; fo S. Paul, 
the Preacher of the Goſpel unto the Gentiles, was learn- 
ed in all the learning of the Heathens, Neither could 
he well otherwiſe confute them. As one ſaith ſomewhat 
quaintly of Logick, that we cannot prove itto be unne. 
ceſlary, but by it; ſemblably, neither could the Gentiles 
be retuted in their idolatry, but by the knowledge of 
them, and the uſe of their knowledge. Ir is very remark- 
able, what is ſaid of Apollos in the next chapter and the 
24 verſe, that he was »x& eve, and Awarl; Us Tdis yapdic, a 
eloquent man, and potent in the Scriptures, as wereadeirt. 
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And an effe& and ſucceſle proportionable to this his abi- 
litie, we have in the laſt verſe ; he mightily convinced the 
Jews, and that publickly, ſbeming by the Scriptures that Te- 


ſ«« was the. Chriſt. How did he erwocNMawroiy yr, migchti- 


ly confute chem, but by his. potencie in the Scriptures ? 
how was he potentin tne Scriptures, but in that he was 
xbyi@ evrigtniyeG& , which in the notion of: the term may 
importtwo things, skill in the words, thathe could cx- 
pound well ; and facultie of ſpeech, that he coutd ex- 
preſſe well his expoſition. Matter and Form do all in 
nature; matter and form do all inart : our Apoſtle was 
furniſhed with them both , and abundantly, ſo that he 
who was to teach the Gentiles Chriſt,mighr have taught 
them humane knowledge, might have taught them alſo 
Rhetorick.. Scholarſhip we {ce is not out of date, nei- 
ther inthe times of the Law; for Moſes had it: nor in the 
times of the Goſpel; for S. Paul exprefſeth it here, 


Though in reſpe& of the glorious and. fun-like light of 


the holy Scriptures it be but as fr amines candels, as one 
faith, a ruſb-candle, a mean light, a ſmall light, and ſoon 
out; yer ſome light it giverh. S. Paul uferh the mention 
of the Pocts. And thus briefly we paſſe from the Quo- 
ter to the Quoted. 

And in the quoted we have firſt the manner of ſpeech 
concerning them, certain : Andinthe manner we obſer- 
ved three branches of diſcourſe. Firſt, as it ſoundeth 
plurality : cert4z, not one onely. *E4 drips mir? 32g; Bey- 
war dus non videt omnia, Two are better then one, ſaith the 
Preacher. Multitude of witneſſes maketh an evidence 
more probable. Ales, Maſter, what ſhall we do, ſaith Eli- 
ſha's ſervant, when the hoſt of the Syrians environed the 
City. Eliſha ſoon reſolveth the queſtion; Fear ms 
thoſe 
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thoſe that be with us are more then thoſe that be with them, 
2. Kings vi.15,16. Exemplatrabunt, Many draw much, 
Ic was a very ſtrange ſpeech of him thar ſaid, Malo errare 
cum Origene (uam cum- aliys vera ſemtire: Extraordinary 
partiality, to hold with one againſt many, with one cr- 
ring againſt many having truth on their fide. Plato 
ſpeaketh well, T2 4s airze%r airypyr ier gh nwighs, SO truth 
is truth, ſay it you of ſay: it you not, be we more or be 
we fewer that affirm ir: And the teaſon is, Becauſe truth 
is fundamentally in the thing, not inthe words. Never- 
thelefſe an aflertion confirmed by many voices ſooner ta- 
keth off ſuſpenſion of conſent, ſooner perſwadeth the 
belicf of it. Multiplication of teſtimonies doth nor in- 
creaſe the truth, yet it increaſcth aſſent. The Church of 
Rome underſtandeth the virtue of this plurality too well. 
Itis none of the leaſt of her flouriſhes , wherein ſhe fo 
— vauntcth, that ſhe hath ever had a world of au- 
thoritic for her religion, multitudes of Profcffonrs; and 
that little petty England thruſt up into a corner of the 
world, entertcineth a religion which now hath not ſo 
great anumber of followers, one century ago and a little 
more had ſcarce enough to conſerve the ſpecies: Seculis 
omnine quindecim non oppidum, non villam, non damum ul- 
lam reperiunt ſus dettrina imbutam. But we ſhall have a 
reſtrition for Campian by and by. Before we leave this 
point of plurality, itis not unworthy of ſome diſquifiri- 
on, why our Do&tour intimating more ſuffraganrs then 
one, yet produceth the teſtimony onely of Aratus: 
There is none here that bringeth glory ro God but this 
Aratus. I can fcarce imagine, I dare not pronounce, bur 
thatour Apoſtle knew there were more of the Poets of 
the ſame mind. He could have produced a long liſt of 
3 thoſe 
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thoſe authours, all agrecing in the ſame poſition and 
ſentence: as Homers, =—_—_—zy ror T1 ov 74, 
and Heſfiods authoritie, 

"Ov 72 Is. Peolet d vdpes 3uns d oe10i Tr amine, 

"Parti 7 &fpnloi ms, Aus utzdroto Wann, 
Another alſo calleth God 'a:wwniymv , the beſt Artiſt , 
cither in generall, in reſpect of the frame of the world; 
or ſpecially, of mans body. So *Orpheus, 

Zey minus, Zt9 acdile, mw N mu nusis 

Mapwyier T13tuso 3a AuTietey , nv Trogavtiv, 
as if he would make confeſſion of his faith , 0 glor:- 
ous and immoriall Fupiter , this teſtimony and expiatory 
ſupplication we preſent unto thee, 

"Q Bam, Ne ow xpanlu ipern mide prin: 

Taia Ne wiTyp , iphery I vl ens oofcr, 

Kai mT, x my} ons veards The tra, 
O King, by thy wiſdome were all things eaſily produced, the 
Earth the ſacred mother, and the high-topped mountains, the 
ſea, and whatſoever is comprehenaed under heaven, 
_ Callimachus,—-7s zw at; iyus)]' ary; 

Xaipe miTyps 1 alp ain. 

Who ſhall declare the works of Fupiter? Burt I will adde 
no more, leſt I ſhould ſcem to offend againſt S. Pauls 
example, who balked a number of authours whom he 
could have cited. SanRtius, an Expoſirour upon my 
text, is of opinion that he had colleted a /y/labus, a roll, 
a pande&t as it were of all the ſentences which the Hea- 
thens had ſpoke concerning the immenſitie and power 
and works of God, Why therefore doth he uſe but 
one of their authorities? It we may make a conjectu- 
rall deſcant where we cannot find a certain demon- 
ſtration, happily, firſt he concealed the teſtimonies of the 
reſt 
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reſt out of humble modeſty. The Teacher of the 
Gentiles had learning enough to boaſt of, and readin 

toglory in, and eloquence to triumph in: and he confeſ+ 
ſeth of himſclf,7 have rongues more then ye all, 1,Corinth. 
xiv.18. and yet he ſcemeth to keep the ſame poſture of 
humility which our Saviour ſtruck him into when he 
was in the heat and ruff of perſecution- Many ſtrains 
of Rhetorick he hath in his Epiſtles , and in the Acts, 
but all ſubordinate as it were unto the ſtrain of mode- 
ſtic, 1 knew a man in Chriſt above fourteen years azo, 
2, Cor. xii. 2. When he was to ſpeak of his rapture, 
how the Apoſtle denicth himſelf, and pronounceth it in 
a faſhion upon another man, #» tertia perſona, as if ſo 


" tranſcendent an elevation did not well become him 


who in his own eſteem delerved rather to be thrown 
down below the earth! O excellent grace of Modeſty, 
ever in ſeaſon but when thy ſ(clf att to be commended ! 
Modeſtie with ignorance is due and proper : Pride with 
ignorance is haynous and inſuffcrable : Learvedneſſe, 
worth, excellency with modeſtic, is za» zza55* nothing 
ſo amiable, ſo comely, like the coupling of a Muſe and a 
Grace; —— - aut , ubi flayo 
Argentum Paritis ve lapis cum cintitar 4uro. 

As inthe clothing of thy reall matter,thy body, ſo in the 
dreſſing of thy notionall matter, thy diſcourſe, it is very 
ingenuous to be civill and modeſt, ina kind of negligent 
handſomeneſle,or handſome negligence,leſt to avoid na- 
kednefle in the one and in the other, thou runneſt 
es bricoy £75,nuorw/lw, into another ſhame, as an Eccleſiaſtick 
writer ſpeaketh of flaunting apparell. A faſtuous, af- 
feed, ſwelling exerciſe doth at once undo thy commen- 
dation, if it be cared for, and thecnd, which ſhould = 
S, Pau 
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/ $. Paul knew more , ſpake leſſe, as was ſaid of an Hea- 
then. He ated his own precept, Rom. xii. I 3. pegraveis 3 
owdegrar, to be wiſe untoſobrietie. 
But ſecondly, I conceive art inthis ſobriety, that by 
the meek concealment of the other authours ſentences 
he might the more win upon his Auditours, taking off 
from himſelfthe envie of much reading, and in acouch- 
edneſlſe granting that they themſelves were very well 
read in ſuch books, as queſtionleſle they were, and were 
not alittle ( I ſuppoſe) proud of it: the ſcope and_end 
whereof might be, that in his modeſty of himſelf, and 
reſpeive commendation of them, though privately in- 
timated, he might make his perſon more gracious, and 
conſequently his diſcourſe more acceptable. For as God 
doth to man; ſo man to man. God firſt accepteth Abels 
perſon, then his offering : ſo man firſt accepreth mans 
perſon, then liketh his exhortation. Therefore when a 
bad man in Rome propounded a good law for the peo- 
ple, the Senate knowing that the naughrineſle of the per- 
ſon would countermand and be prejudiciall unto the vir- 
tue of the law, put it intoan honeſt mans mouth to be 
promulged. Rhetorick is an artificiall goodneſſe of the 
ſpeaker; goodneſle in the ſpeaker is inartificiall Rheto- \ 
rick. And the approbation, as it might appear unto the 
Philoſophers, of their knowingnefle in this point,mighr 
eſpecially work upon them. Iris none of the leaſt things 
which belong unto the facultic of eloquence, reſpeRive- 
ly to take notice of the auditours underſtandingneſſe in 
thepreſent matter of treatiſe. Our S. Paul, I think, one 
of the beſt Rhetoricians that ever ſpoke, was not ſcl- 
dome in this infiguation : As xxiv. 10, 11, unto Felix, 
and Acts xxvi. 27. unto Agrippa the King, For - Kin 
| \ KPOWeL 


knoweth of theſe things, before whom alſo 1 ſpeak freely. For 
1 am per ſwaded that none of theſe things are hidden from him: 
for this thing was not donein 4 corner. oy Aerippa, be- 
lieveft thou the Prophets ? I know that thou believeſt. 2s if 
he would perſwade him into a per[waſtonconcerning the 
Prophets. And the power of this manner of ſpeaking 
the king himſclf expreſſed: for he ſaith to Paul in the 
next verſe, «Almoſt thou perſwadeſt me to be a Chriſtian, 
Thirdly, as there was Modeſty in the uſe of but one 
ſaying of the Heathens, and Art in that modeſty, ſo was 
there alſo ( I conceive) Diſcretion in that art. It was a 
mixt audicnce,as we may ſuppoſe in ſuch a ſolemn place, 
and as we may gather by the laſt verſe of this chapter, 
wherein there is mention made of Damaris and many 
others, beſides Dionylius the Arcopagite, who were con- 
verted by that diſpute. Now a large enumeration of a 
beadroll of Pocts and of their ſentences had been out 
of queſtion loſt unto the meaner of the aſſembly, which 
like little fiſhes uſually bite more then the greater. 
Rationall ſouls are all equall; (and the reaſon is, be- 
cauſe they are not ex traduce, but from God) as God 
ſaith himſclf, Ezck. xvii. 4. — are mine: 
As the ſoul of the father, ſo al ſothe _=_ of the ſonne is mine. 
The ſoul that ſinneth, it ſhall die, And as God here ſignifi- 
eth a generall care of ſouls, without any different re- 
ſpec; ſothar he will not puniſh the ſonne for the fathers 
fault, but the ſoul that finneth ir ſhall die : ſo the Apoſtle 
would not have the meaner ſort to be puniſhed with 
hearing ſo much which they underſtood not, becauſe the 
Philoſophers were better read, The puniſhment of the 
ignorant,*Plato ſaith, is to learn of the wiſe : bur then it 
muſt not be the untowardnefle of the Teacher not to 
B con- 
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condeſcend unto the capacitie of the illiterate. Mixt aſ- 
ſemblies require at leaſt mixt diſcourſes; that the plainer 
_ may win the plainer ſort, the learneder the learn- 
eder. 

Bur neither doth our DoRour ſay all ihe Poets, as he 
mighr unto the Philoſophers, though he had produced 
the reſtimonie but of one. Here we have a reſtrition; 
certain, not all, not many. And this is the ſecond conſi- 
derable in ms, With a fairer ingenuity doth our Diſpu- 
rant proceed in his diſcourſe then ſome Athenians in 
theirs, who having found the ſuffrage of one or two Fa- 
thers, or Schoolmen, or Expoſitours, or of any other 
order, take their writing and ſet down al/: much like the 
fellow who having read an obſcure Authour, and being 
asked his judgement of him, replied, A owing xs & « w# 
awry, os ua, That which I underſtood is good; and ſo « that 
which 1 underſtood not, as I ſuppoſe : So, thoſe which they 
have read fay ſo; and ſo do the reſt, they ſuppoſe. With 
very good confidence might S. Paul have ſpoke in a ca- 
tholick form, in afull univerſalitic, the reſis being at firſt 
imprinted in them, as men; and thercfore the matter was 
neceſſary: yet he ſpeaketh in a morta]l number, ina pau- 
City; eer#4in. Now certain arc ſufficient to make an evi- 
dence. Mz eTvs yep M505 oy eg yennuC, as Ariſtotle in the ſe- 
cond book of his Rhetoricks : even one good witneſle is 
conſiderable, At the mouth of two witneſſes, or at the month 
of three witneſſes ſhall the matter be eftabliſhea,Deut, xix.15. 
May Rome then be a little more moderate in her brags 
of multitude of Profeſſours , of ſwarms of her Catho- 
licks. The Species may be conſerved in one Individuum: 
A few are enough to make a being of religion$ though 
not a flouriſhing viſibility, which is no way cſlentiall un- 
ro 


ro the truth of a Church. And very good authority may 
be brought for the y_—_ that in every century ſince 
Chriſt we have had ſome or other, more or fewer, who 
have maintcined the greateſt parts of the Proteſtants 
moſt important and fundamentall opinions, whatſoever 
Campian prattleth. And let them enjoy their multitude, 
Surely it is not like to be good friendſhip which is 
amongſt very many: and the reaſon is very good, as he in 
his Ethicks, '0iy zag i <a5%i, For there are very few truly 
good: So the religion may be ſuſpefted whereof ſo ma- 
ny are ſtudious, becauſe there are ſo few truly religious. 
Moreover, Number belonging unto Quantitie, which iſ- 
ſueth from the wombe of Matter, by fequele of a pro- 
portionable effe&/, muſt be as dull, as uneffectuall as its 
mother, and skilleth as little to any importance, being in 
it ſelf indifferent, or rather of the two ſuppoſing weak- 
neſſe. Multitude is of little uſe innature, but where there 
is deficiency : and therefore ſome would have every an- 
gel to be a diſtinQ ſpecies, becauſe plurality of Individs- 
«ms under a ſpecies 1s onely by reaſon of their mortality; 
which is not compettble to angels. Certainly a ſtrange 
canvaſc it would be, wherein truth ſhould go by voices, 
and be judged by the poll as it were of free-holders. 
Non tam autoritatis in diſ[putando , quam rationis momenta 
querenda ſunt , as Tully in his firſt De natures Deorum. 
Diſputations are to have more reaſon in them then au- 
thority. But if Rome will yet glory in number, ler her 
glory in the ſeptenary number of her hills, ſpoken of in 
the deſcription of Antichriſt, Rev. xvii.g. let her glorie 
in the criticall number of the Beaſt 1 5c rt. xv1, whichthe 
numerall letters of 4«74-& ( that ſignifieth their nation ) 
do amount unto; let her glory in the title of univerſall 
B 2 Biſhop, 
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Biſhop, which Gregory predeceſſour to Boniface ( who 
firſt uſurped the appellation)affirmed to be an antecedent 
ſigne of Antichriſt; As for us, we are not aſhamed of our 
paucitic inthe times of their perſecutions : The gleaning 
of Ephraim u« better then the vintage of Abiezer, Veritic 
hath its exſiſtence, though there were never a man in the 
world to own it: and Fallſity will be nothing, though all 
the men inthe world maintein it. Humane teſtimonies 
are but probable arguments. Many are better for the 
multitude: fewer arc ſufficient for the wiſer ſort. Sothe 
Apoſtle, certain; not one onely: certain; not all,not many. 
Thirdly, we have in this manner of ſpeech a certain 
diſreſpeiveneſſe, without ſo much as naming the Quo- 
ted : mis, confuſedly: neirher Who nor What: neither 
weltnor gard ; plain Certa/y. Not 
- _ er T war, ur ual; 
Did he not ſo much as call them by their names ? No 
ſurely our Apoſtle mentioned them rather for his own 
uſethen for their credit; to ſhame the Philoſophers pra- 
ice, rather then to honour the Pocts ſayings. There is 
not ( as ye know ) the name of a great learned Hea- 
then man in all the holy book of God, neither Poet, nor 
Philoſopher, nor Hiſtorian, nor Oratour, Where is Ho- 
mer, cither in Greek,for whom ſeverall nations contend- 
ed to honour themſelves with ſuch a countreyman £ 
or where is Homer in Latine ( as he is called) Virgil, the 
ſtately Poet 2 Where is Alexanders Tutour, Ariſtotle, 
though the Patriarch of Philoſophy, as one termeth 
him? Where is Scneca, the divine Moraliſt, whatever 
Salmeron feigneth of letters which he wrote to S, Paul, 
and S. Paul again to him, the matter whereof, he ſaith, is 
not much unlike that of S,John to the Elect Lady, and to 
Gaius, 
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Gaius, or that of S. Paul to Philemon 2 Where is Pla- 
to, whom Zanchy ſuppolſcth to have read the books of 
Moſes ? In Tullic's Hortenſius S. Auguſtine could find 
nothing of Chriſt : In the Chriſtians book there is none 
of Tully. We have mention of Philippi, but of no Phi- 
lippick; not the divine one, as Juvenal calleth ir, *o/J& 5 
Anwedtims m7 xii; where do we findthe grave oratour of 
Greece, Demoſthenes ? yet would not the DoRour of 
the Gentiles, who ſaid that he magnified his office, 
vouchſafe ſo farre as to name thoſe Authours whoſe ſay- 
ings he is pleaſed to ger: into ſacred Scripture, and by 
his conſecration of them to make them more divine then 
any of Plato's works; neither Aratus,nor Mcnander,nor 

Epimenides, nor any other, it there be any other, whoſe 

ſentences he borrowerh £ Was it the wiſdome and poli- 

cic of this Teacher of the Gentiles to leave their names 
out on purpoſe, that ſo he might ingage us tothe reading 

over of the Greek Poets, as if we ſhould find in them 
ſome great matter worthy of our pains * Or did he well 
remember the ſpecches, but forgat the Authours names? 

or had he not his books and parchments about him 2 or 

could he not in that ex-tempore diſpute look in them 2 

One would have thought he might have named Aratus, 

though none elſe, if it were but for his beginning, the Pi- 

ety of his deganing, 'Ex Avis 4p, 0ue0 8, —, Let us begin 

from God, as S. Paul expoundeth him ; or for the conti- 

nuation of his devotion, ——=» im drd:45 i 

" Appuov. utrai 5 Aids mom win « ya, 


12mm of &vIp0 TW) dy Of aion—— 
Let ws never ceaſe to extoll him, Every ſtreet , every a(ſem- 
bly aboundeth with him.; or again,for the divinenelle of his 


ſubjeR, the heavens, more ſublime and pure matter then 
B 3 uſerh 
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uſeth to be in the wanton and obſcene pages of ſome 
other Poets. We have indeed in the laſt verſe of this 
chapter mention of Dionyſus; and leſt the honour 
ſhould miſcarry upon another of the ſame name, for di- 
ſtinRion, the Areoparite, arrinG® 3 'Anomyins. audi dn; Ar 
Sa0-, Bur firſt ha pily this Dionyſus was no very 
oreat learned man. As for that ſaying which is received 
as his, ar the paſſion of our Saviour, Either the God of na- 
ture ſuffereth, or the world will be diſſolved, me thinketh ir 
was noargument of any extraordinary knowledge, it be. 
ing caſie for them to know that th@ eclipſe then was ſu- 
pernaturall, it being not then conjunction-time of ſunne 

and moon, and alſo inregard of the continuance of the 
_ eclipſe, as Thomas Aquinas obſerveth. Upon this ſay- 
ing alſo is conjeured that he cauſed the conſecration 
of an altar to the Unknown God, which S. Paul ſpeak- 
eth of. But whether he was the authour of this is very 
doubtfull, if not improbable : For they had more anci- 
ently an altar inſcribed uxro Tus Unxxovvn Gops, 
which Pauſanias maketh mention of in his fifth book, 
Tless euro I tri *Ayveror Sw buuiss And concerning the 
books whichthe Pontificians father upon his name, De 
celeſti hierarchia, Deeccleſiaſtica hierarchia, De Divins no- 
minibus, it were not very difficult ro determine them not 
to be his. For Hierome in his Catalogue of Eccleſia. 
ſtick writers maketh nomention of them. Vahl and E- 
raſmus have proved by many arguments that they are 
none of his, as Chemnitius relateth. And in his Eccle- 
ſiaſtick Hierarchy he ſpeaketh of Temples, of Altars, of 
Monks , whereof in Dionyſus the Areopagites time, 
whom S. Paul converted, certainly there was no being, 
In his fifth chapter De eccleſiaſtica hierarchia we have 


them 
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them in a manner all in one line; '0ws isgws Irnuy Eminperdr 6% 
Jeu Wuomarneis Tw wreyiu minoy iegnoyar, The Prieſt ſtand- 
ing before the Altar chanteth out ſome monaſticall invocati- 
on, Where the Altar is and the Prieſt the Temple may 
be ſuppoſed. Now ſettled temples in Dionylius histime, 
almoſt certain it is, there were none : Queſtionleſle no 
Monks, the order whereof was inſtituted firſt by Paul 
the Hermite ſome two hundred and ſeven years atter the 
converſion of Dionyſius, as the Chronologer hath it. 
Dionyſius then who is named in Scripture was no very 
learned ſcholar, for ought we know. But ſecondly, if ſo; 

ſurely he was a Chriſtian betore he had the honour to be 

mentioned in the book of God, God, I ſee, reſpeeth 

not excellencic of learning where there is no meaſure of 
grace: but he reſpeReth the leaſt degree of grace in 

whatſoever perſon : Damaris is named with Denys, a 
woman with an Arcopagite. O Chriſtianirie, that either 
findeſt us or makeſt us honourable, yea ofrener makeſt 

us then findeſt us ſo, yea ever makeſt us, yea never findeſt 
us of any reall worth, onely in a ſhew and © par=sis ! Ln- 

till we come to be Chriſtians we are not worthy the na-- 
ming. Silly were the Heathen, who knew not this reli. 

gion : impious they were for hating it; unjuſt, for hating 

they knew not what: as Tertullian in his Apologeticus, 
V acante meriti not:114 unde oait juſtitia defenditur [Though 
it was ſometimes a ſtranger onearth, and none would 
own it, yet it had genus, ſperm, eratiam & diznitatem in ce- 

ls, as the ſame Father, Very reſpectively doth Scripture 
ſpeak of religious Chriſtians. The Bereans were more no- 
ble then thoſe of Theſſalonica, in the ſeventh verſe of this 
chapter; more noble, i;wines, as it were of better deſcent, 
which is, as we may ſpeak, the very bloud of Nobility. 
But. 
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But how more noble 2 Nox i” civilem dignitatem ſed [pi- 
ritualem dignationem: It is ubjoyned, in that they recei- 
ved the word with all readineſſe of mind, and ſearched (not the 
records of their antiquity, but) the Scripture daily whether 
thoſe things were ſo. And whereas in the next verſe the 
Scripture mentioneth honowrable women; happily they are 
ſaid to be honourable in way of a Prolepſss, as being to be 
believers. Nevertheleſſe alſo, if I ſeem not ſomewhat 
t00 criticall, we may obſerve that thoſe in the former 
verſc have the better term in the notion of the originall: 
Theſe are ivry1wrs, women of good faſhion ;, the other 
ire, more noble. Notas if the honour of cvery ones 

lace were forfcited by the badneſle of the perſon in an 

umane ſociety : but. thus itis with God. Plato com- 
mendeth the Attick countrey, er? ouvriy, Sora ivas 795 tyoum 
x##]a, and Thucydides more plainly in the beginning, 
ſpeaking of the ſame countrey , ſaith, "am gz i e5n.] 
«c, The ſame men ever inhabited it : not as if they were 
immorrtall, but the ſame of nation : it was the mother and 
nurſc tothem all in his opinion. By the way, that is falſe, 
as may be demonſtrated out of the twenty ſixth verſe of 
this chapter, where God 1s ſaid to have made of one bloud 
(that is, of one man, Adam) all mrn to awell upon all the 
face of the earth. From one Adam were derived all man- 
kind, which after the confuſion of Babel ſeverally di- 
ſperſed themſelves throughout the earth: ſo that thoſe 
who firſt inhabited the Atrick countrey were not born 
there, as Plato ſuppoſcth; nor did the { me men ever in- 
habir it, as may * ſuppoſed , menof other languages 
very likely mingling themſelves after that diſperſion, 
Yerif ſo, as Plato and Thucydides would have it, it 
would be no commendation tothat which followerh in 
Plato, 
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Plato, as himſelf confeffeth, 12 445m» 6 wenrr'y The fi and 
greateſt fs,#nTyſy,ave vox Hwopraiie, either aQtively or pa vely , 
cither /oving of God, or beloved of God: They go both 
together. Meats commend ws not th God, as S. Paul: ſo nei. 
ther nation, nor whatſoever other ſecular reſpe&t and 
qualitic. Nor doth he like what he is himſelf Authour 
of in a ſubjeR which is nor ſuch 4s it ſhould be. Wir and 
Eloquence, and Erudition are Gods creatures; yet doth 
he not vouchſafe them a power to move his delight, un- 
Icſſe they be exerciſed to his glory. Melror eft humilis ra- 
ſlicus qui Deo ſervit, quam ſuperbus Philoſophas -qui negle- 
fo ſeipſo cali maturs contemplatur, 2s a devout Domini- 
cane, The Greeks expreflc learning and goodnefſle in one 
word: £=--4ai& is for both ; as if they were not learned 
who are not good. So #22524» is uſually underſtood by 
S. Chryſoſtome for Aion: and the Scripture calleth a 
wicked man generally a foo!. 
Now in this mean eſteem of humane knowledge with- 
. out divine goodneſſe we are the more fit to paſſe over 
briefly the Poets without envying them. And this is the 
next particular according to our diviſion, the Profeſſion 
of the Quoted, Poets. What ſhall I call them? reall men 
of an imaginary world, or imaginative men of a reall 
world? who, as if nature were not fruitfull enough to 
bring forth reall entities , muſt multiply to the world 
a new brood of things which live onely ina phanſfie. 
Plutarch calleth Poetry weidz # Mer3y, a part of the Muſes, 
or a piece of learning; Simonides, Z»x;apiar neatew, aſprak. 
ing pidtare ; Plato, wwunny, 41 imitation. Plato is ſaid to 
have baniſhed them our ofhis Common-wealth; Proclus 
upon Plato giveth us the reaſons , "Ex 389, wwilodks o minns 
wnns mis FS mand muy wexyudleic;, CC, Since Poetric is an imi- 
C ration, 
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tation, according to Plato, and the ſubjeRs whoſe lives 
and ations they imitate, being the gods, and the Heroes 
their ſonnes , the Poets not knowing certainly what they 
did , but ſuppoſing they livedin pleaſure, phanſied unto 
them ſuch pleaſure as men then or themſelves delighted 
in: juſt as Euſebius ſaith of Cerinthus, that he held thar 
our Saviours kingdome after the reſurreRion ſhould be 
voluptuary, becauſe he himſelf delighted ſo much incar- 
nall pleaſure. So that the Poets did not onely attribute 
unto them ſuch things as were merely humane,as Eating, 
Slceping,and the like, but ſuch allo as are againſt reaſon, 
as Intemperance, Adultery, and the like. Whence Cy- 
rill of Hieruſalem mocketh the Heathens for calling Ju- 
piter an adulterer, a God, 'F: w#1155 5h, 24% ws aAdig3w, Tf —be 
be an adulterer, let him not be calleda God, Plato now ſee- 
ing the ingagement unto vice by theſe examples ( as the 
fellow in Terence, Ego vers fect & lubens, He braggeth 
what he had done in imitation of Jupiter ) was provoked 
for this cauſe ro remove them. Secondly, becauſe it was 
not meet that ſuch obſcene borborologie and filthy 
ſpeeches as they uſed ſhould proceed our of the mouth 
of man. The words are good; 'Ov ap iyirmu oevar where 
TW, YAWT AY 263avcy Tour 1% Stay vaurcdVag Ky THS Te55 Tus 4 ya FW ureriag, 
Ing 166 Throv gStybevc,, It is not tobe thought fit that the tongue, 
the inſtrument of Gods praiſe, and w conference with good 
men, ſhould be ſoiled and polluted with ſuch ſpeeches. Never- 
theleſlſe he doth not abtolutcly condemne them : For in 
the beginning of the cighth of hisgLaws he preſcribeth 
what kind of poemes areto be uſed ina ſolemnity, & the 
qualification of the Poets ; and himſelf now and then 
uſeth their ſayings. Our Apoſtle S.'Paul, Tir. i. 12. 
where he quoteth Epimcnides his ſaying, calleth the 
Poets 
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Poets Prophets, * Emi ns i& WING: e227 apopims : whereby 
he ſeemeth'to expreſle the nature of the profeſſion in a 
way of reſemblance; and that may be two wayes, cither 
ratione perſone, Or ratione officii, Firit, Ratione perſone, in 
two reſpeds, either as accounted by cammon eſteem as 
Prophets, or by great ones honoured like them. As Jere- 
miah, xxxix. 11. was honoured by the king of Babylon, 
ſo were Poets reſpected by kings, and were familiar unto 
them, as Pauſanias writeth; Swizar 5 x; mi73 mis Bamaior 6: 
mule : with Polycrates Anacreon, with Antigonus our 
Aratus. Secondly, there is a reſemblance of Poers with 
Prophets ratione officir, and that three wayes : either 
I.in regard of dictation of their poemes; ſo that as the 
Prophets were inſpired by God for the penning of their 
prophecies, ſo the Poets were accounted to have been 
inſpired in their poetries. Whence Plato faith of them in 
the third of his Laws, for Tw 43 & 3 murmur, 212cmur by yiror, 
The generation of the Poets ts a divine andinſpired generati- 
9. Or 3. in regard of their ſtyle. The Prophets of God 
{pake in a high ſtyle and ſtrain, hyperbolically, obſcure- 
ly, as Ezekiel; ( and therefore the Jews forbad Ezekiel to 
be read before the thirtieth yeare ; whence thar is called 
annus ſacerdatalis.the Prieſts yeare, beſides other reaſons:) 
ſo alſo did the Poets, as might be ſhown. 3. In regard of 
theirend. The Prophets, as they are taken largely were 
rebukers of ſinne, and exhorters unto godlineſſe: ( al- 
though, «t ſic, the proper denomination is from Predid:- 
on, foretelling :) This alſo was the peculiar office and 
ſcope of the Satyriſts amongſt the Poets : and the very 
worſt of them now and then gave virtue a commendati- 
on, and vice a cenſure. 
But now out of S. Pauls uſe and expreſſion of 
G-2 them, 
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them, what deduQion, what inference, what corollary 
ſhall we raiſe £ That they promiſcuouſly are to be read? 
or if the choice ones, much ? or if ſparingly, at times, 
with immoderate delight * Nay , ſhall we art all reade 
them * Shall Plato baniſh them, Chriſtians uſe them? I 
would Chriſtians did not uſe ſome things which Hea- 
thens forbid. Ariſtotle in the tourth of his Ethicks the 
firſt chapter, and in one page, condemneth both nur 
and wfvrw, the uſurer and the dicer; and yet ſome Chri- 
ſtians bluſh at neither. Platarch paſſerh a determination 
upon Poetrie, E# roxy, w 5 4474%,, And ſurely plus aloes 
quam mellis habet : There is picking work enough. Yet 
as Virgil being asked what he meant when he read En- 
nius, replicd that he did 2 can colligere margaritas; ſo if a 

Chriſtian did reade Virgil, he might, being asked the 
| ſamequeſtion, anſwer in the ſame manner. Or if from 
this hint of Poets we ſhould riſc to a generall diſcourſe 
of humane aurthours, as the fellow that was a«ked whe- 
ther light was pleaſant, ſaid, It was a blind mans queſti- 
on; ſo if it ſhould be asked, Whether humane knowledge 
were uſefull, it might be anſwered, It is an illiterate que- 
ſtion, Certainly there is ſome good to be gotren jn the 
ſtudy of Greek authours, or elſe Julian the Apoſtate 
would never have interdicted ro the Chriſtian youth the 
uſe of them. Nicephorus in his tenth book of Ecclefia- 
ſticall hiſtory bringeth in Julians reaſon why he forbad 
the uſe of Greek authours, N? linguis eorum acumine per- 
pelitis facile diſputatoribus noſtris reſiſtere , & ſucra quidems 
ſua amplificare, religionem autem noſtram refellere facilt que- 
ant. I mightnow tell you Nicephorus his arguments for 
the point, and thar Baſil hath wrote a book to this pur- 
poſe; and I might tell you what S. Auguſtine faith con- 
cerning 
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—— this in the end of his ſecond De dodFring Chriftia. 
ns, and what others, and how learned the Farhers were, 
and that S. Paul after converſion did not burn his books 
nor parchments: Bur ir is anerrour to bring this into 
qoetiicn in an Univerficie, In licu of all arguments rhis 
may-ſerve, that in this diſpure of S. Paul, where he uſerh 
both Philoſophy and Poets, a woman , Damaris, and 
many others, likely not of the learned nation, were 
converted, 

From hence alſo the Teacher of the Gentiles inftru&- 
eth us Chriſtians not to diſembrace goodneſle in any,nor 
truth in any. Plato's rule is good, Ovns, 441i, Let us 
not confider ſo much who faith, as what is faid ; who 
doeth, as what is done. Ler not the authority of the 
teacher rempt thee to erre; as Vincentius Lirinenfis ſaith, 
the errours of the Fathers were temptations to the 
Church : nor let the badnefle or meanneſle of the 
preacher ſpoil thy attention. Learn not badnefle of the 
beſt; but learn goodnefle of the worſt. 

Laſtly, me thinketh from hence we may raiſe a me- 
ditation upon an embleme of the ſtrangenefle of the hap- 
pineſſe of the Gentiles being received into grace. As un- 
likely as Poets ſayings were to be made canonicall, were 
Gentiles to be made divine : As unlikely as an Heathens 
ſaying to be put in the book of truth, was an Heathens 
name to be wrote inthe book of life. The Heathen are 
come into thine inheritance, 0 God, may be ſung now wirh 
joy, as it was ſometimes by David with complaint. And 
ſo much of the Profeſhon of the Quoted, Poets. 

Nextly followeth the Appropriation of them; Your 
ovvn Ports: As certain alſo of rouR ovvn Poets have ſaid, 
Tay KA©S 'TMAS mw#, or Thy % Kao TMAS, S., Paul 
TT maketh 
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maketh uſe of their writings, but rejeteth them; he ap- 
proveth whar they lay, but he owneth not them: Your 
oVVN Poets, They bring their gift unto the alrar,and then 
go their way. One or two reade it veſtratinmn, in refe- 
rence unto their countrey. But that is very diſpurable in 
two reſpeds; of the thing , and of the phraſe. For the 
firſt, though we know not what countreymen they were 
whom $S. Paulincludeth in the c z xr a 1s, andtherefore 
cannot judge whetherthey were conterrancous unto the 
Epicureans and Stoicks, yet we know what Aratus was, 
whom he uſeth in the place; even S.Pauls own countrey- 
man, as may be gathered out of Pauſanias in the place 
forementioned : where ſpeaking of thoſe Pocts which 
were familiar unto kings, he ſaith, 4 'armyiry Maxw ror ap- 
yorn Armies "PNG , x Eoxevs" Ad, There lived with Anti- 
gonus king of the Macedonians, Antacoras of Rhodes, and A- 
ratus of Soli acity in Cilicis. S. Paul was of Tarſus a city 
of Cilicia, as himſelf witneſſeth As xxi. 39, Now 
that thoſe Epicureans and Stoicks were all Cilicians, is 
very improbable. Secondly, neither is that expoſition 
likely in reſpetof the notion of the phraſc; »7 vucs be- 
ing very ſeldome, perhaps never read in that ſenſe with- 
our ſome other connotation of locality. We may there- 
fore( ſalve meliori judicio) interpret zar here as it iS uſed 
Coloſſi, 10, wm mw cixire ne x/ioz1&, according to, Or in ſi- 
militude of, the image of him that created, or as it is uſed 
Adts xXxvi. 3. mivmr i xa 'Iebain; id9r, Where it importeth 
a correſpondence in diſcipline : ſo here % 8 vue; min, 
Poets concluded under the ſame ſe of Heatheniſme; 
and that is agenerall habitude and likeneſle of the Pocts 
unto the Epicureans and Stoicks, as Heathens: or ſecond. 
ly, roux ovvn Poets, i KA& 'TMAS, by a particular refe- 
rence 
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rence and diſtinct agreement in your ſeverall ſeQs,as que- 
ſtioning Providence upon every ſeeming diſorder and 
ataxic of ſecularevents, that thoſe that are virtuous are 
oppreſſed with wrong, thoſe that are lewd are full of all 
proſperity, that offenders have not preſently their con- 
digne puniſhment: Thus the Poets were Epicureans. 
And again, ſome of them held that all things did pro- 
ceed according toa neceſſary connexion of cauſes and ef- 
fes, which, being once ſer, the Gods themſelves could 
not alter: {ſo Homer and Horace amongſt others , as 
might be ſhown : And theſe werein likeneſfe of opinion 
Stoicks. Heathens then however the Poets were; ſo 
theirs, the Philoſophers. Poets; yer «25 vues, Prophets; 
yet yours, As being rationall, ſo S. Pauls: as learned, ſo 
S. Pauls: as Poers, fo happily S. Pauls, in regard. at leaſt 
of his uſe of them : Aratusa Cilician, ſo S. Pauls. Ra- 
tionall, but no more; no faith : »# 5; : Learned , not 
good: zi Yuas: Poets, Prophets, but Heathens: »:f' Uus; : 
Arartus, his countreyman, but not from above; #9 vu;. 
His ſaying is taken; he lefr. We have two leſſons from 
hence. | 

1. Good ſpeeches make us not good. Word and 
Work are two things. Ir is an eafte matter for our ſaying 
to be bertterthen our doing. Sermocination in the moſt 
exat complement and perfection of it, by Congruity,by 
Truth, by Ornament, which Bonaventure requireth unto 
a ſpeech perfe&tin itſelf ; or letthere beadded in regard 
of the end (as the ſame Bonaventure ) good Expreſhon, 
200d Information, Moving; yet it neither perſwadeth in 
the hearer of it ſelf, nor proveth in the ſpeaker a reall 
virtue. Underſtanding and affeRion are remote ofthem- 
ſelves: grace is in both. Some live ll, ſpeak well; ſome 
do 
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maketh uſe of their writings, but rejecteththem; he ap- 
proveth what they ſay, but he owneth not them: You 
 oVvN Poets, They bring their gift unto the alrar,and then 
go their way. One or two reade it veſtrativmn, in refe- 
rence unto their countrey. Bur that is very diſpurable in 
two reſpeds; of the thing , and of the phraſe. For the 
firſt, though we know not what countreymen they were 
whom S. Paulincludeth in the c z xr a 1x, andtherefore 
cannot judge whetherthey were conterrancous unto the 
Epicureans and Stoicks, yet we know what Aratus was, 
whom he uſeth in the place; even S.Pauls own countrey- 
man, as may be gathered out of-Pauſanias in the place 
forementioned : where ſpeaking of thoſe Poets which 
were familiar unto kings, he ſaith, 4 *ammryiny Maxetrov &p- 
xomn 'Armeyegs PIG , x Eoxevs” Acd@,, There lived with Anti- 
gonus king of the Macedonians, Antagoras of Rhodes, and A- 
ratus of Soli acity in Cilicia. S. Paul was of Tarſus a city 
of Cilicia, as himſelf witnefſeth Acts xxi. 39, Now 
that thoſe Epicureans and Stoicks were all Cilicians, is 
very improbable. Secondly, neither is that expoſition 
likely in reſpeRof the notion of the phraſe; w# vuis be- 
ing very ſeldome, perhaps never read in that ſenſe with- 
our ſome other connotation of-locality. We may there- 
fore( ſalve meliori judicio) interpret wrt here as it is uſed 
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militude of, the image of him that created; or as it is uſed 
Ads xxvi. 3. niym i ignt Is; i39y, where it importeth 
acorreſpondence in diſcipline : ſo here  w#' vue; mn, 
Poets concluded under the ſame ſet of Heathenifme; 
and that is agenerall habitude and likeneſſe of the Pocts 
unto the Epicureans and Stoicks, as Heathens: or ſecond. 
ly, roux ovyvn Poets, 4 KA& TMA'S, by a particular refe- 
rence 
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rence and diſtin agreement in your ſeverall ſeQs,as que- 
ſtioning Providence upon every ſeeming diſorder and 
ataxic of ſecular events, that thoſe thar are virtuous are 
oppreſſed with wrong, thoſe that are lewd are full of all 
proſperity, that offenders have not preſently their con- 
digne puniſhment: Thus the Poets were Epicureans. 
And again, ſome of them held that all things did pro- 
ceed according toa neceſſary connexion of cauſes and ef- 
fes, which, being once ſer, the Gods themſelves could 
not alter: ſo Homer and Horace amongſt others , as 
might be ſhown : And theſe were in likeneſſe of opinion 
Stoicks, Heathens then however the Poets were; ſo 
theirs, the Philoſophers. Poets; yet w# vu4s, Prophets; 
yet yours, As being rationall, ſo S. Pauls: as learned, ſo 
S. Pauls: as Poets, fo happily S. Pauls, in regard at leaſt 
of his uſe of them : Aratus a Cilician, ſo S. Pauls. Ra- 
tionall, but no more; no faith : »w# Jus; : Learned , not 
good: aff Yui: Poets, Prophets, but Heathens: w# yus; : 
Aratus, his countreyman, but not from above; w# 5#u:. 
His ſaying istaken; he lefr. We have two leſſons from 
hence. 

1. Good ſpeeches make us not good. Word and 
Work are twothings. Ir is an eafie matter for our ſayin 
to be berterthen our doing. Sermocination in the mo 
exat complement and perfeRtion of it, by Congruity,by 
Truth, by Ornarhent, which Bonaventure requireth unto 
a ſpeech perfeCtin itſelf ; or let there beadded in regard 
of theend (as the ſame Bonaventure ) good Exprefhon, 
good Information, Moving; yet it neither perſwadeth in 
the hearer of it ſelf; nor proveth in the ſpeaker a reall 
virtue. Underſtanding and affeRion are remote of them- 
ſelves: grace is in both. Some live ill, ſpeak well; ſome 
do 
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do neither; ſome do both. Weare in a mightyerrout 
and in a deep ignorance, if we think ( as the Gnoſticks ) 
to be ſaved for our knowing or ſpeaking onelythe truth. 
If we would be Chriſts diſciples , we muft do what 
he commandeth us. Aratus ſaid well here: yet he is tone 
of Chriſts diſciples; S. Paul rejeerh him : roux ovyn 
Poets. 

2. Learn we then ſecondly, to give every one his due, 
and not to belicve vain words, empty words. The pro- 
 feflion of the truth onely maketh not a true and ſolid 
profeſſour. S. Paul in the main caſteth off theſe Poets, 
and ſorteth them with their own, Poets with Epicureans, 
and Pocts with Stoicks. Epicureans and Stoicks , they 
differed amongſt themſelves, they agreed in idolatrous 
Heatheniſme. As there is a civill juſtice in giving every 
man his due in a temporall and ſecular eſtate, ſo is there 
alſo aneccleſiaſticall juſtice in giving every man his due 
ina ſpirituall eſtate:and to a delinquency inthis alſo God 
denounceth a wo Eſay v. 20. Wo unto them that call evil 

and good evil, Take we heed that we make neither 
Cenſures whip nor Charities cloke too long : we may 
- offendin both. Surcly through want of charity in being, 
and: through too much in _ God hath not his 
-.-@wn. If the Teacher of the Gentiles had flattered thoſe 
"Athenians, and had accounted them a great deal better 
menthen the Poets, had he reckoned them amongſt true 
worſhippers, had he made them of the Church and not 
ſtrangers from God in reſpe& of the right way of ſer- 
vingbim, Dionyfius likely, who was one of them, out 
of a-2o00d opinion of himſelf had continued in his Pa- 
eter 2g _ had nor been converted unto Chriſtianity, 
Theſe Philoſophers then and Poets are not acknowled. 
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| gee here to beof the Churehvikble: and\wherher they? 


or.any-of them be members of the Church-inviſible, of. 
the Church triumphant, now, God -knowerh:+ I am nor 
here ingaged to ſpeak definitively of their eternall cons 
dition : Burt if I were, I ſhould firſt, in,cquity do that 
which yet they would not doin the primitive times'to 
Chriſtians, namely,heare what they could ſay for them- 
ſelves inthe next part of my rext,the Form of quoting, 
A S certain alſo of your own Poets have ſaid; ot gnga, AS 
they ſaid. | 796-399 
The '9« implyeth a fimilitude of their ſaying unto Di- 
vine truth. And it is not amiſle ro ſee what the twi- 
light. of humane reaſon can fee of God, and towards 
God, and whatyatalogy there is-betwixt ſome of 
their ſpeeches and-fome of Scripture, And by this dil- 
courſe, we finding in it no mention of the formall objeR 
of Chriſtianity,may perceive how little knowledge they 
had of it : yetthey have ſpoken very fairly. I know not 
how it cometh to , but roo Chriſtians have 
roo muchiof Heathentalk : And ſo-alſocina reciprocati- 
on, ſome Heathen have very much of that which ſcem- 
eth correſpondent unto ſacred Scripture. To omit 
fictions of the Poets, which are little elſe then fabulous 
hiſtories, allufions unto reall chings before the-flpud , as 
if in a manger they would redeem the lofſe of the hiſto- 
ry of the old world; as alfo to omit how the names of 
their Heathen gods may ſeem to relate nnto true men in 
thoſe times: Were it Moſes, or wereitDavid (one faith 
Moſes, another David) who ſaidthat #he 4vyes of our age 
are threeſcore years and ten, Pal: xc,10.. Solon} 
n the very ſame 'number,as Diogenes Laertius ſpeak- 
eh of him in his Life, =iar 5 a bis pnoy m1 iflouse 
xoymay 
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zor,; Solon ſarhithat the rernmoof a mans life is ſoventy years. 
ND Ca Kie this Our us ww ploumrr, God: 
| i note lover of horſes: Phlexlvii.10% He delighreth not 
b inthe th of an horſe. '' 
"As 189 Us 1g6ſ)t Begriiingreryneg.oncm, ; 
ſaith Heſiod in his $4. [Jacob to Pharaoh interpre- 
teth the verſe (as we may ſpeak) Few and evil have been 


the dayes of my pilgri Matth, vii. 14. Narrow i the 
Ry heudeb north, Teuupin's hs; Heſfiod faith 
the like of Virtue, 
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It &welleth hard by. Our Saviour, Jo Me 27. tohis be- 
loved:diſciple S. John, 'ta+s winy oe, Behold thy mother: 
Set -robiruo Slum aries, I give thee this woman for thy mo- 
ther,as the ſpeech of the Samians, whentorhe richerof 
thecitizens the niothers:of thoſe who died'in the watves 
were given to be mainteined/by rhem;: And did nor: our 
Saviour dic for S;\Johne 1. Tim.v.6..S. Paul ſpeaking of 

' a widow which liveth in pleaſure, ſaith, *H'3 yuioareadex 
tgounidmaShe that lirnh i are s dead while ſhe liveth, 

; Tali vita nonquid viteera, Domine?'bur that isS, Au- 

los” guſtines, ſpeaking of a liceritiouslife'; \Lord, what a life 

was that ?' But Terence in Hecyracomerh nearer ; 

S ane hercle homo-votuptati obſequen's 4 
Pamphilys ſfpedkeib itthere of a woman too. S. Pauls 
Greek cannot well borcntred bat by Terences Larine, 
and Terences Latine canniot be pur wel-into other Greek. 
Ajiſtorle, Rhes 41 IEO "Ex 7216 5% Ovadid]e, mis xghe 5 emuery® 
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v6n tf, aerpian imaay 4 rmped hey The a0es.:, Tha : hot lacked 
wot well to other mens horſes, hy: Thuadeerdvie larwrnare hot 
ito have their own given them + Like uatothis may that-of 
our Saviour {cem, Luke xviita. edndififebewe, merbeen 
fathfull in that which is another mans, who _ you that 
which i y0ur own? Alop being asked by one of 
the ſeven wiſemen of Greece, what God was doing,an- 
ſwered , Te ps inane rwrariy, ot 5 mare 3y : and Plalm 
cxlvii. 6. The Lord ſattethpp;the meek, andbringeth the us- 
godly down to the ground, wnww:as if One place had been 
taken from the other,” 350"  inimper «Inter ſaith Chilo to 
his brother, who took jtill chat he was nor: choſen to:be 
one of the Judges: Qizorrifirtes; ſaith'S, Paul; itnow how 
zo be abaſed. One of Chilo's precepts (as appeareth inthe 
Life of Chilo by Diogenes 11S) WAS, Tis add uniagngs 
aus aggraleir, To rwult ones own houſe well : $;'Paul r. Tim. 
V. 4+ hath the ſameprecept in effect, #r Wor Jioy 2vonfeis : 
but more patly chap. tiverl. 12. where he ſpeaketh of the 
qualification of Deacons, Tixror was merrallu $9 lier 
uxar , ruling their children, «nd their own houſes well. Mo- 
ſes, Exod.iii. when he was to be ſentto-the children of 
Iſrael by God , defired to know Gads name. that he 
might tell chem who ſent him; and God-exprefled him- 
ſelt by I aut Thus thow ſbalt ſay unto the obildren of Iſrael, 
I am hdth ſent meunte you,verl.14. So Platocalleth God 
7%, that which i ; and Wires, that which 45 indeed; as if 
nothing had any reall exiſtence but- (God. / Plato in his: 
dialogue. Of, Death calleth mans body wnir®, aiaberna- 
» cle; ſo.doth'S. Paul z,Corw. 1, Plato inthe cighrh ofhis 
Laws, Kurarieduyi g annua Harxdne; ix tov 3 xtinor, ws yo pai- 
io rome} aher, The communien of the ſeal with the bekie & 
nt better thenthe <ffolwion, as ! _ ſay if 1 were to ſpeak 
2 in 
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in earneſt : Sulyoparytt 761 We, faith S, Paul, Phil, i. 23. 
For'l amin a ftrait bevwixtwwo; id inivo dar Ga) Gent drav3- 
| only of Guy Yes ever AG yep jad NOV xpHorey - x A deſire to 
. depart, andto beiwith Chrift.- which is farre better, To be 
wth Chriſt, farre better being, farre better ſaying. We 
heare no more of the Heathens when we ſpeak of Chriſt. 
As the Oracles are ſaid to have ceaſed at Chriſts nativi- 
ty, ſo the Heathens are filent concerning Chriſt, Yer 
there is a ſort of writers behind which $0 thus farre, 
namely the Sibylls and Trismegiſt , and if there be any 
more {uch. Nothing ſpoken of Chriſt with more dilu- 
cidation then by the Sibylls. By one of them, 't»o%; xee- 
56, OP 'T12s, Zumie, Feſws Chriſt, the Sonne of God, the Savi- 
ovr; the initiall and beginning letters of which prophefic 
being put in order together, make up the word 'txo T's, 
which ſignifieth « #:ſh+ whence Tertullian calleth our 
Saviour Piſcem, And one of theſe Sibylls Virgil in one of 
his Eclogues is ſuppoſed, with good probability, to have 

imicated, namely inthe fourth eclogue, 
Te Duce, ef manent ſceleris veſtigia noſtri, 
Irrita perpetua ſolvent formidine terras , 

meaning by '7e Duce Chriſt, according to the Sibyll: 
And Chriſtis called Heb. ii.10; <2»9% mis owneias, the Ca- 
tain of our ſalvation,Many other paſſages alſo there are in 
the ſame eclogue ro the ſame purpoſe, Andas for Triſ- 
megiſt, whois quoted ſo much by great Authours onely 
for rationall knowledge, as if hehad no other light to di- 
re& him in his writings beſides the light of nature;/in the 
ſecond page of his Poemander he ſpeaketh-6f the Trinity 
asif he had been in heaven: & therefore for his opinion of 
the'Trinity he was called Teicuty/tre, Thrice-great,or Great- 
eþ,as.Svidas ſaith, Inthat ſecond pageof t wo we 
ave 
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have his authority againſt the Arian herefie: And the very 
term which Arius would not ſubſcribe unto we have 
there, namely iw#n@zhe ſaith thathe is con s32ntTIALr 
with the F ather. And concerning the creation he ſpeaketh 
2s if he had readGenefis; 'Eu3vs &m ths auZa'ret, © aufnof xjrhn- 
Wn ” mhive:; as if he ſhould ſay,that God preſently after the 
creation ſpoke to man, Encreaſe and multiply, and repleniſh the 
earth,as it is Gen. i, Our Saviour ſaith there & none good but 
God: Triſmegiſt; '05 ©ul5  d3a $31, 8 x7! mwir ane? x7! vor, God 
6 the onely Good: and how * asit he commented on Scri- 
pture before it'was written, ot good onely as by an hon- 
rary term, but the Good by eſſence. And-in the thirteenth 
chapter of his Poemander, rms; me mniſjuring;, 3,574 ©10d 
waiie, drSgwe; is dunhuan ©19d, The: Authour of regeneration- is 
the Sonne of God, a man by the will of God. But itis obje-- 
ed or may be, that theſe paſſages out of Triſmegilt and 
the Sibylls are not to our purpoſe, ſeeing (as the opinion 
is of ſome) theſe Freatiſes were made by Eecleſiaſtick 
writers, and then aſcribed unto Gentiles, to-make by an 
holy kind of deceit, the doctrine of the Goſpel more 
pa amongſt the Heathen. - For anſwer; Cicero may 
refute this tenet, who in his De nature Deorum maketh 
mention of the Sibylls\, and produceth ſomewhat: of 
theirs. And as for Triſmegiſt, he was an Egyprian Do- 
our, as Reuchlinus and Suidas, and lived before Pha- 
raoh-, as Suidas faith , izyan 5 wes 7% $2880, That then 
there were ſuch Heathens, and they authours of theſe 
ſayings which we ſpoke of, is more then probable. Bur 
whether their divine ſpeeches 0x ws merely out of 
the principles of nature, or whether they ſprang from 
ſome other light, cither of Divine revelation or Diabo- 
licall (as Auguſtine thinketh De C:vit, Dei, viii; 13, 
| D 3 con- 
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concerning Triſmegiſt ) know not how to determing, 
I leave it i» wedio, Concerning the other kind of Gentile 
writers which we named before, it may alſo be ſaid thar 
ſome of them had read thefive books of Moſes, as like- 
1y $. Paul had read ſome-or many ofthem. But whether 

7 p14 mu whether ſome of them had:borrowed theit 
expreſſions from Scripture, and whether :again $.Paul 
borrowed ſome of his other expreſſions from ſome of 
them, without mentioning any-way ſuch Authours (as 
he maketh uſe of Menanders ſentence, 1. Cor. xv. 33. 
without any notice from whence he had it, 

$Iolprery 121 ond" dvcaniau apnea, 

Evil words corrupt good manners ) I referre to better 
judgements. Onely this I may ſay, that Zanchy indeed 
thinketh that Pythagoras and Triſmegiſt and Plats had 
read ſome part of Scripture,and peradventure had learn- 
ed ſome notions from the Jews: but he nameth none elſe 
in that place : And one of the paſſages we mentioned 
out of Plato bearcth a fimilitude unto ſuch another in 
the Epiſtle of S. Paul to the Philippians: Now that 
could not be taken from S. Paul. And as for Triſmegiſt, 
he ſpeaketh more clearly concerning the myſtery of the 
Trinitie then any place of the Old Teſtament. Bur ſup- 
poſe we now that all theſe places quoted out of them 
were abſolutely theirs, and not deduced fromany higher 
doctrine, and not revealed by a ſupernaturall way; and 
ſuppoſe we a great, many more of ſuch divine paſſages 
in them: what then? Happily it is expe&ted now that 
from this little ſurvey of their knowledge ſome conclufi- 
on-ſhould ariſe towards the eternall ſtare and condition 
of thoſe Heathens; and a concluſion alſo very favourable 
and charitable : as if bythe ſmall pofic we a" 
an 
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and: made up of the beſt flowers in Natures gar- 
_— might colleR that their knowledge and 8 od- 

and virtues and edecation were means likefy 
able them not onely into a' ſaveable eſtate , 
but alſo into a h 1 Og For this ho 
I am not any Way by the text to ſpeak ar 
all, much lee definicively , touching the finall end of 
the Gentiles. Bur he that thinketh too well of them, un- 
derſtandeth not ſufficiently the priviledge of tlie Gof- 
pel : And God whois beſt ableto judge, accounted the 
times of Paganiſme before Chriſt, hor all cheir know- 
ledge, cven times of ignorance; and accordingly he re- 
ſpeed them,as our Apoſtle inthe fecond verſe unto'our 
text, And the times of this ignorance God winked at ;, avec. 
&r4 eu, in'the originall: which we may expound of a 
negle& , as if God Jookedovey or beyond thoſe times, and 
hadreſpe& onely unto the'times of Chriſtianiry, And 
they have left Chriftians ro do inthe rights what they 
have ſaid. And if we ſhould take a nore of what they 
havenot ſaid, we ſhould rather pitie their blindnefſe then 
admire their knowledge. God Creatour they might 
know per ſpecies Creatwrarams { as they ſpeak ) either in 
way of Negation, or Caufalitie, of Eminence : but God 
Redeemer is not ſo perceiveable by light of nature. For 
nature is not able to ſee the need of a Saviour, it being 
ignorant of the lapſe of mankind, of which there ap- 
peareth nota word, not a ſylfable, ina dircR expreſſion, 
not in any of their maſſie volumes. And where find we 
any mention of Faith in a Chriſtian notion * Infomuch 
that what we even now demurred of, from whence Triſe 
megiſts & the Sibylls ſpeaking of Chriſt ſhould low, we 
may hcre reſolve negatively, That they ſpake wy fo 1 

r 
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Chriſt by the virtue onely of rationall knowledge.: For 


firſt they could not by the light of humane reaſon ſee: 


the uſe of any Saviour. Secondly, they could not more. 
over foreſce a Saviour by light of nature, -if we 
account them to-have been Prophets. And if ſome of 
them were as Chtiſtians amongſt Heathens, yet Hea- 
theas they are amongſt Chriſtians. We might uſe ſome- 
what of theirſcience,'they needed ſome of our Script- 
ure. For ina particle of the Poets ſaying there lyeth a 
grand errour of idolatry. There is a 1 inthe His, 
in theTo-T": through whom yet S. Paul diſcerneth the 
true God ; better raderficod then ſpoken. So we may 
paſſe here from the Form of quIting to the Sentence 
quoted ; For we are alſs his generation. 

But becauſe of dependance with our former diſ- 
courſe, we will conſider the words in way of expoſiti- 
on,according to the order in the originall, Ts xp g 4& 
touiy, Inthelittle particle 77, we ſaid, is couched a little 
God,one Jupiter: and yet Saint Paul interpreteth the 
Poet as ſpeaking of the true God. That the Poet ſeem- 
cd to ſpeak it of Jupiter, appeareth by his beginning, 

'Ex Aids ap aura LT; 
. Tet #5 beginne from Fupiter, or with Jupiter :. And that 
Saint Paul interpreteth himof the true God, appearcth 
by- the context. For having .inthe twenty fourth verſe 
of this chapter deſcribed the onely true God by his ef- 
feQs of Creation and Sovereignty of governance, in the 
twenty fifth verſe by his All-ſufficiency in. himſelf, in 
the two next verſes by the manner of creation of man 


andend of thart creation, and in the former part of this: 


verſe ( whereof our text is a part) epitomizing all 
three expreſſions wherein we are referred unto G 
| In 
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In him we live, we move, we have our being, he ſaperad- 
deth to refute their falſe tenets againſt the onq true God, 
by the —_—_ their Aratus, although ud intention 
of the Poet at the firſt fight appearethto be otherwiſe 
direted. So that what theſe Philoſophers ſaid to our 
Apoſtle preaching Jeſus and the reſurreQion, He ſeemerh 
to be a ſetter-forth of ſtrange Gods, tinw Suarior, may very 
well be rerorted on their Poet; He ſcemeth to be a ſetter- 
forth of a ſtrange God, telling us of one- Jupiter. What 
ſhall we ſay then « The Heathen ſpeaketh of the Hea- 
then God: the Apoſtle underſtandeth him of the true. 
What 2 doth our Apoſtle mingle ſeeds 2 Isthere any 
fellowſhip berwixt God and Belial * Can the Ark and 
Dagon ſtand together « Shall that ſonne of Saturn, Ju- 
piter, beas the Sonne of God, Chriſt, God-man £ God 
forbid. Bur as our Saviour anſwered the Jews thoughts 
oftentimes, not the outward tenour and drift of their 
words ( whereby he manifeſted his Divinity ) ſo S. Paul 
by a Divine Spirit ſearcheth the Poets intimate or ulti- 
mate intendment, and giveth not the ſenſe according to 
the ſtrit importance of the terms. The reaſon and 
ground of this expoſition we are now briefly and 
s & Tv» to diſcourſe of. | 
The Scholiaſt upon the Poet ſaith it may be interpre- 
ted of the Aire; S. Paul otherwiſe. The ground and 
lawfulneſſe of S. Pauls expoſition dependeth upon the 
diſcuſonof this queſtion, Whether the Gentiles did ab- 
ſolutely and ultimately determine their adorations and 
worſhips in thoſe falſe, thoſe made Gods; or whether 
they did not through them aim at a true Deitic. Towards 
the determining of this Probleme I may premile a pro. 


poſicion or two: firſt, That Jupiter & his brethren and his 
E kindred 
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kindred were not Deities. This propolition is ſuppoſed, 
not to be proved. Secondly, That ſome of the more igno» 
rant ſort of theGentiles might take themto beGods,not 
knowing their originall, and miſtaking their Prophets 
when they ſpake of chem; as alſo becauſe their under- 
ſtandings were not fitted by contEplation ta extract out 


of the ſpecies of the creatures a conceit of the nature of 


apure Divine eſſence, For neither is this ſo great a ſtu. 
pidity as that of the vulgar and baſer fort of the Papiſts, 
who terminate their worſhip in the images themſelves, 
by Parificnſis his own confeſſion, cap.23. De legibus ,Sic- 
ut & multi ſimplices bomines hodie hs qu inter imagines 
ſanttorii & ipſos ſanos in ſur or ationibus non diſtinguunt, 
They have not the trick,when they pray before animage 
of a Saint, incvery a& of their worſhip to frame an ele- 
vation of their minds from the repreſentation unto the 
Saint, Very likely then it is that the worſt of the Gen- 
tiles might think thoſe falſe Gods very Gods , and alſo 
might (asthe Papifts before ) place their worſhip in the 
images of their Gods, becauſe the devil now and 
then did ſpeak his oracles through them. But third- 
ly, Though thefillicr of the Heathen might think them 
to bethe onely Gods, yet the more learned and intelli- 
gent of them did not firmly believe cheir abſolote Di- 
vinities. Tertullian therefore in his Apologetick ſpeak- 
eth plainly ro the Heathen, and appealethunto their con- 
ſciences, Appellamus & provocamms 4 vobis all conſeientians 
veſtram: itla nos judicet, illa nos danmet, ſi poterit negare 
omnes illos Deos veſtros homines fuiſſe. And this may ap- 
pear out of their practice towards them ;z which was ſo 
grofſe that the ſame Father telleth them, Neſcio pliisne de 
wobis dit weftri quizn de Chriſtiane querantar, | know not 
whether 
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whether your Gods have more reafor! to complain of 
you or of Chriſtians, Wieneſfe their fowt uncleanneſſes 
in their temples even by their Priefts, witnefle their per- 
ſonating their Gods by. that re: wm genus pantowimyum, 
and their whipping of their Diana on the ſtage. And he 
telleth them alſo how courſely they uſed their domeſticl 
Gods;Domeſticos Deos domeitici puteſtate traitaths , oppi- 
gnerando, venditando, demytands aliguando inirullam de 
Minerve. And Varro, he faith, bronghe inco publick 
view no lefſe then thirty Jupiters withour heads. Dioge- 
nes ( as the ſame Father) but rather Diagoras, being in 
an inne,and having nothing to ſeerh his fapper with, took 
Hercules his image and madea fire with it , with this in- 
ſultation, Now, Hercules, t9thy thirteenth labour : ſeeth me 
my pottage. And S. Auguſtine, De civit, Dei, it, 12. be- 
ſides many other places, taxeth them that they forbad 
the Poets to ſpeak any ill of any citizen of Rome under 
a great penalticy but let them ſpeak what they would of 
the Gods;as if they had m4jorems curam Rome wnins quam 
ztotius cali, I might alſo tell you what handling they had 
in Homer : Venus wounded, and comforted by a God- 


SE; by telling her it was their fortune: 
4; 


Thawet ye Ni TNds, 


We ſuffer in heaven many ny, from men on earth, Mars 


wes impriſoned r3.moneths, Juno wounded by Hercules, 
Pluto hurt with a dart. Surely blind Homer jecred them, 
Socrates in contempt of their Deitics fware by an Oke 
and 2 Goar, as Tertaflian 2gain: Andone God would fuf- 
fiee him; for which he diedas an Heathen martyr. Ex- 
cellent is that of Plato, th i yay erwtiar born 8 02 dþ 
ye; ©8007 5 «Hor, Plato miketh a difference betwixr his 
ſerious epiſtles'and not ſerious -_ this figne; His fcrious 

ul 2 ones 
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ones he be_ with' one God, the other with'Gods. 
AndTertullian ſaith, Multi Di: habnerunt C eſaremiratum: 
and we do not uſe to beangry with'our ſuperiours, as A- 
riſtotle ſaith in his Rhetoricks. And that the better and 
learneder of the Hceathens could not heartily believe that 
they were very 'Gods, may be collected our of the lives 

of the Gods, their converſation, ſuchas did nor become 
- men, much leſſe Gods. Nay, Tertullian ſpeaking to 
them of the behaviour of their gods, asketh them, 2 wt 
tamen potiores viros ? Although they were ſomewhat 

ood, how many better men have ye lefrbelow? as Ari- 
ſlides, and Socrates. And Auguſtine faith merrily; Neg, 
enim erant ſuo Pontifice meliores, The Gods wete no better 
then their Prieſts. And Cyrill of Hieruſalemflouteth Ju- 
piter, 'E: wrxbs 1, 28d wh xaneiofe, as before, If Fupiter be an 
edulterer, for ſhame let him not be called a God. What reye- 
- xent eſteem could thoſe have of their Godin the night, 
who worſhippedthe Sunne? and inthe day, who wor- 
ſhipped the Moon 2 -They were "Av 97m wilds, Atheiſts 
inthe night, which worſhipped the Sunne; and Atheiſts 
inthe day, which worſhipped the Moon, as Cytill witti- 
ly. But as the ſame Authour upon this ſubje&R breaketh 
out, BopSopius3u Tedr xizr]45, ſo T,We rake a dunghill in this 
diſcourſe of gh gocs. We will thereforeroll up this 
propoſition ina better,which is the principall one for the 
expoſition of the text ; That the learneder ſort of the 


Gentiles, fome more clearly , ſome more indiſtinaly, 


according to the meafure of common illumination 
from God, and light of their own reaſon, did ultimate- 
ly aim at a true Divinity, even amongſt their falſe ones. 

Here might I inlarge my 1elf by treating of the co- 


gaoſcibility of God by humane underſtanding yithour. 


any 
\ 
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any ſupernaturall-do@rine,which Lombard-handleth-in; 
the thud-Diſtinion, of his firſt, bgak;' and which rhe, 
Schoolmea diſpute of : and I might {peak of the 
how:we may come!to- the-knowledge of God »:andiT 
mighttell you that a rationall faculeie without an-infi- 
nite ſecond depravation, and ſome thicker miſt of Saran, | 
doth not, nay cannot frame tg.it: {elf aconecit.ofatrab-» 
ſolute Deitic of ſuch a nature as is cirhex, inferiour to;it: 
ſelf or not tranſcendently abovein: . heres ao. might. I 
again enter upon that. large theme, How. farce the Hea- 
thens have gone in their expreſſions of God: But, to can» 
firm this. conclulion,, I,will, oncly produce one or two, 
teſtimonies out of the_ Fathers, and one. .out-of ſacred. 
Scripture,and ſo paſſe this naturall Divinity. Arnobiusia . 
his fl book adversgsGentes bringeth in the Gentiles en- 
deavouring toclear themſelves of a ſuppoſed imputati- 
on and ſlander, that they acknowledged not the rrue. 
God ; and they ſpeak as it they were angry that Chriſti- 
ang ſhould think ſo of them; Sedfruſtra nos falſo.& calum- 
nioſs inceſsitis crimine, tangquam eamus inficias eſſe De- 
wm majorem , cum 4 nobis Fapiter nomixetur , & Opti-. 
mus habeatur & Maximus. And the ſame Eccleſiaſtick; 
writer telleth them that they mingled the true God with 
the falſe, Diſsimilia copulare atque in unam ſpeciem cogere. 
indut#4 confuſicne conamini. And toconfirm this opinion 
of the Father we may make uſe of a place in-Macrobius 
in the firſt book of his Saturndis, where he undertaketh 
to reduce all the Heathen Gods unto the Sanne, which 
very likely was the firſt obje&t of Idolatrys Now a-. 
mongſt the, attributes of the Sunne he findeth in Or- 
pheus the name Jan purinto a Greek termination,which 
otherwiſcis one of the names ney Godis expreſled 
3 in , 
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in Scripture; Pal. beviii.'4: Proffe him in his name, in the 
originall, W# FV2 in his name Jan. And Hallelsjah in 
Scripture js to other then Praffe rhe Fah, of he Lord. 
Wheteby iris manifeſt rhar they d in thetrne Gad 
amongſt the falſe ones. For certainly a full ignoranceof 
a more ſuperlative Deine then the other falſe Gods were 
of, is ſcarce conceiveable amoneſt the wiſer of the Gen- 
tiles. Arnobius therefore inthe heginning of his ſecond 
book bringeth in the Hearhens again ſpeaking for them- 
ſclves, or rather in behalf of therr Gods, Sed non idcireo 
Dii wobis infeſti ſunt, 8c. Our Gods are not therefore your 
enemies, O ye Chriſtians becauſe ye worſhip 4» omnipotent 
God, but becauſe ye maintein a man, born , and alſo cru- 
cified ( which onely is ſor baſe Fpeene. fobea God, and be- 
lieve him yet to be alive, and do alſo worſbip him in your 
dayly invocations, If we would analyſe this place, 
we might make out of it afull demonſtration to our pur- 
poſe: Here is a confeſſion of an omnipotent God: Here 
1s'an implicitaſſertion that this God 1s to be worſhipped: 
Here is a denying of Divine worſhip to man , tetetbre 
(they ſay ) Chriſt is notto be worfhipped, becauſe 'man. 
Could they then derermine their adorations upon their 
Gods, whom ſome of them knewitobemen.? nay, fome 
of the Heathen'were ancicnter then their Gods. Varro 
therefore propounded to himſelfrhis method in writing; 
Firſt to write of things humane, then of things divine : 
A ftrange order one woul& think ; but bis reaſon is good 
and' witty, 2uja civitates Diis quos tpſe inſtituerant, ut pi- 
For tabella,priores fant, Becauſe as the painter is before the 
picture, ſo thecities are before the Gods whom the ci. 
ties created. Amongſtthe ſorts of Gods alfo which they 
made, namely three; Porticall, Civil, Philoſophical , 
the 
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the Philoſophicall Gods( which onc would imagine to 
bethe A not accounted by the Philoſopher to 
be true Gads:onely the comman people mightaorknow 
ſo much, as an Authaur hath its. Burt come.ye now to 
an authority out of Scripture for the eſtabliſhment of our 
point, No place ſo pregnant as where Sainr Paul dif- 
cuſſeth the knowledge of che Gentiles, in the firſt chap- 
ter tothe Romancs, fram the eighteenth ro the rwenry 
fourth yexſe» Eſpeciallyto our purpoſe rhe fpeaketh in 
the twenty firſt and twenty ſecond verſes. In the twenty 
firſt verſe, Becauſe that when they knew God, They, the 
Gentiles: they knew God two wayes : by the book-of 
the Creature inthe twentith verſe , by naturalblighry in 
the nineteenth verſe, That which muy be knownlof Godlis 
manifeſt in them. Or it you pleaſe, naturall knowledge 
was able to colle& a Divinitie our of the book of rhe 
Creature : So. Gad manifeſted what may be knownof 
himrothem, as in:the nineteenth 4 God exprefſed him- 
ſclfrothem in the vaſt & ample volume ofthe wotld.'To 
return unto our twenty firſt verſe; Becauſe that when they 
knew God, they glorified him not as God. Gloritic him then 
they did, but not inthe right manner, not'in the right 
'QS3 bvx v5 0191 iZamn, not 1nmediately, nor diſtintly, 
not onely, not {o well as they knewhim, 'b-r, as iv the 
three and twentieth verſe, they changed the glory : that is, 
relatively, and quoad nos ( for abſolutely and in ir ſelf 
Gods glory cannot {uffer any alteration ) they changed the 
glory of the incorruptible God, & dwaupan,ints the ſumilitude, 
or , the ſinulitude,of the tmage of corrapuble man , that'is, 
as Calvine expoundeth it, They made man to repreſent 
God : Whence it is evident then, that theydid worſhip 
ultinately the true God through thoſexme'men, falſe 
Gods, 
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Gods. As for the adoring of the Images of their Gods, 
that the learneder of them diſclaimed, as the Reverend 
Primate of Ireland quoteth them ſpeaking in the ſixth of 
Arnobius, ' Deos per fimulacrs veneramur ; and through 
or by thoſe falſe Gods they aimed atthe true. The know- 
ledge of a God was ſo evident, 7 y1o5%v 53 &57 geviegy, and 
it was ſo firmly grounded, it was waunis, in them, in re- 
ſpe of the principles they had of God,and in reſpec of 
an abilitic of. underſtanding to-inferre a Divinity out of 
the creation, that unlefſe they would deny what they 
ſaw, they could not diſacknowledge a God: and if fo, 
then it would follow to them that he is to be worſhipped. 
That there is a God, is principled in nature : and Fom 
hence reſulteth naturally: by a moſt ſtrit:and neceſſary 
connexion, That this God is to be ſerved & honoured & 


worſhipped. For theapprehenfionofaDivine nature can- - 


not but conceive init a right unto this homage by a dou- 
blerelation of it unto the creature, of ſovercigne Power, 
and of Goodneſle. The former requireth-a reverenr 
fear , the other an affefionate love, which will exetciſe 
themſelves in outward worſhip. And let us now ſuppoſe 
this for a principium ſecundo-primum-( as they term it ) 
namely, That God is to be worſhipped: from hence alſo 
by conſequent will enſue, That an Idole is not to be wor- 
ſhipped ; for an Idole is not God, Thar rationall light 
that ſecth a God,is ableto ſee one God onely : that light 
that ſeeth one God onely, muſt rejeR an Idole, Now 
fince in a Divine eſſence there is confidered ſo much ma- 
jeſty and glory that they mighr think it an impudent pre- 
ſumption to make an immediate addrefle unto thisgreat 
God, therefore they might think they ſhould do God 
ſervice inſhewing their honour of him by the doing ho- 

| nour 
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noar uhto his glozious Creatures; the Sunne, the Moon, 
ahd the like, andin'making great men afterdeath' as 
diatours berwixt him and them as the Papiſts upon 
like plea make Angels and Saints their interceflours;) 
which in-proceſle of time by mens ignorance and the 
devils deceit came to be eſteemed ofthe common ſort as 
complete Gods : not ſoof the more intelligent of them, 
as we have ſhewed ; theſe did not terminate their adora- 
tions in the Heathen Gods, bur looked further at God 
the Ancient of dayes, whom Thales one of the Seven of 
Greece called ey1o8/mnmr 3 irrw , the moſt ancient of all 
things, as Lacrtius ſaith of him in-his Life, So that the 
difference of the worſhip of theſe from the worſhip of 
true Chriſtiaus,' is this ; True Chriſtians worſhip God 
through Chriſt God-man ; they worſhipped God by 
men {oppoſed Gods. So Aratus through F»piter mean- 
eth G OD: So Saint Paul underſtandeth him. Never- 
theleſſe this worſhipping of God by mediation and i- 
mage, whether of man or beaſt, God accountetha falſe 
rar Soheocſteemed the Iſraelites worſhipping him 
byacalf Mandoth indeed, but God doth not make ſuch 
a diſtintion;-therefore--God ſaith, Exod. xxxii. 8. to 
Moſes" concerning the people of Iſrael, They heave made 
them a molten calf; and have worſhipped it;T x, God would 
notownthat worſhip and ſervice exhibired under the re- 
preſentation of that calf. Deut. iv. 15. God biddeth the 
people of Iſrael:take notice that when he ſpake unto 
thetn our of the midſt of the fire they ſaw no fimilirude 
of hin, Take ye therefore good heed unto your ſelves i + ye 
ſaw nd manner of ſimilitude on the day that the 'Lord ſpake 
witojonin Horeb out of the midſt of the fire. No manner of 
Smilraae, a$4f he ſhould have = them that he on m_ 
kts pole 
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pole did not appear unto them under; any viſible form 
or fimilizude;,lelt they ſhouldrepreſentbimbythat form, 
and, uader it worſhip -him-z which he fo mych warnech 
them of ia that place, - For that of Varro upoathis/poiar 
is very true ; the worſhipping of the Gods by images in- 
creaſed the errour, took away the fear ofthe Gods: fi 
primi, Deorum ſimulacys inauxerunt, errorem auxerunt, 
metumdemferunt , as Calyinc citeth his words. Thus we 
have in ſome. fort given you the. reaſon and ground of 
our Apoſtles interpretation of the Poct. 

Now by this,though haſty and ſhort diſcourſe of the 
Gentile worſhip occaſioned by S. Pauls expreſſion, we 
may in ſome manner calculate and decipher the diffe- 
rence betwixt the falſe” worſhip of Rome Pagane and 
Rome Chriſtian, of Gentiles and of Papiſts,which diffe- 
rence ina Pontificianeyc is ſo wide and mighty. Allthe 
diſtin&jon muſt either be in the objzet worſhipped, or 
the manner of worſhipping. Chriſtian Rome worſhip- 
peth God: So. did Rome Pagane, as we have heard. 
Chriſtian Rome by Images; ſoRomePagane. Pagane 
Rome worſhipped' by men, 'though notonely by men : 
Chriſtian Rome by the form of an old man worſhip God 
rhe Father, And Chriſtian Rome worſhippeth God b 
men-ſaints ( beſides b els ) and ſome of thoſe 
Saints happily as bad for Chriſtians as the other were 
for Heathens;nay ſuch ſome of them were who had one- 
ly Chriſtian names but Heathen lives.: The fillier of the 
Heathen might worſhip the pacn for true Gods,: the beſt 
of Rome Chriſtian F- wor Aw eader 1598 A 
Saints, Thefillier of the Hiechen might worſhip the I- 

ges of their feigned Gods: the fillict of the Papi 
Kinguih not betwike: the-ladage- of the Saint;and\1 
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Saint, as Parifienfis confeſſeth, But the Heathens wor- 
ſhipped by other creatures + but Aquinas giveth aye, 
the proper Divine worſhip, to the Wood, tothe Crofle, 
and to the Bread. But the Heathen-worſhipped- by a 
multitude of Gods: bur the Papiſts by more Saints and 
Angels. The Heathen had for every occaſion a ſeverall 
Tutclar Mediatour: the Papiſts likewiſe have a ſeverall 
Saint, beſide their particular Angel. Bur Tertullian ſaith, 
Multi Dii habuerunt Caſwemitatum : what is this to our 
purpoſes and yet we catanſwerthem ; Multi Ceſares 
habuerunt Papam iratum, and more then angry too z they 
have felt his anger and his furie, and his ſtate, and his 
cruclty. But the Romane Senate ( as Euſebius faith ) 
made Gods of men ; juſt as the Pontifician Senate ma- 
keth Gods of Saints, Burt the Papiſts finne not yet in 
worſhipping by Images. For finne being a tranſgreſſion 
of the Law, and where no law i there is no tranſereſsion, 
Rom. iv. 15, they have taken an orderto take away the 
law by which theyare forbidden to worſhip by Images, 
namely the ſecond Commandment; for they leave out ' 
this in their Catechiſme. Is this thy pietie, O Rome 
Chriſtan? Is this thedifference of thy Religion from 
Paganiſme ? Plutarch ſaith it is facriledge to worſhip by 
Images; who was an Heathen; and thou blotreft our the 
Law of God whereby it is forbidden, that thou mayeſt 
do it more freely, Thus to thy doing what Godand 
Nature hath forbidden, thou addeft a tranſcendent of- 


fenſe in proſctibing in a manner whar'God hath written 
with his own hand. This unfaithfull and faerilegious 
dealing with ſacred Scripture hinteth me to the next par- 
ricle in our text, ra'P, which is a teſtimony of a faithfull 
quotation, #3 zp— 
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The Philoſopher told his friends, when they came 
into his little and mean cottage, for their comfort irnioer 
wbdanun Oz, The Gods are even bere with me: Sorthere 
is Divinity and a facreduſe even in this little flender 

article yay. Deus 1, aud in minimis: and there is much 
importance in this little word, It may be taken (as other 
words )cither formally or materially : formally, and ſo 
itis fignificative ; materially, ſo not. It may be taken in 
this place ſignificatively. in. reference unto the former 
words of the verſc, 1» him we live, we move, and have 
exr being. In him we live and move,and haye our being: 
Fox, becauſe we are his offspring. This ſenſe. is good, as 
Huſhai ſaid to Abſalom of Achicophels counſel, it is 
good, but not at-this time. Severall ſenſes in Scripture 
may be true inthe #heſis, bur not proper in the hypotheſes, 
inthe particular g4s.and connexion..of the words, :{o 
neither this : Becgule 1. the former words, 1» him we tj 
and move and have our being, do render the cauſe of t 
precedent verſes,as yt ſignifieth there, 8 therefore have 
more immediate and neceſſary reſpect unto them. 2. Be- 
cauſe.our Apoſtle here intenderh to produce anely the 
authority of ſome Heathen to be ſymbolicallro6+-what 
he had ſaid before, out of which teſtimony he would 
deduce his inference: againſt Idolatry, as hedoth make 
uſe of this ſaying to that purpole in the next verſe unto 
my text, 3-Becaulc it is very likely that the particle ra? - 
is to be taken in the ſame manner as wi in the text : Now 
we cannot well conceive any uſe of the ſignificativeneſle 
of 19), thereforealſo y=p,” ſemblably, is not fignificative, 
It is fignificative- and connexive in the Poet, not inthe 
RT To whatend ſerveth it then, it may be demand- 
ed. 
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Paul to pleaſe the Philoſophers become Homericall in 
bis expletives © There is a painted heaven, anda printed 
heaven, an hcaven painted with ſtarres, an heayen print- 
ed, the ſacred Scripture: And as God a moſt intelleQa- 
all Agenc ( intellectuall above our underſtanding -) 
wrought neither magnitude nor multitude without ſome 
end and reaſon; ſo neither ſuch a number of ſtarres inthe 
heaven above was made without good purpoſe, ſonei- 
ther ſuch a number of words in the heaven below. The 
Jews(as it is ſaid of them)numbred the verſes,the words, 
the letters in the Old Teſtament: and is it not written in 
the New, Not an I»ta ſhaft periſh, as not an [5t4 put in? (If 
ſo, Arius might have urged the place) Whatſoever i writ- 
ten is written far our inſtrudion. The very unſignifica-= 
tiveneſſe of the particle is fignificative: forit is teſtimo- 
vium fidela citations , as Sanctius a good Expoſitour ob= 
ſervethupon the place. Our Apoſtle, happily, thought it 
to have the weight of a morall argument rowards the 
perſwading of the Heathens unto the truth of religiongto 
exhibite ro them a ſigne of the truth of his quotation. 
He is ſo farre from concealing any thing which ſhould, 
make againſt him, that he taketh in the ſmall words alſo 
of the hemiſtich, although they be.of no uſe in- the ſen- 
tence. We have hence firſt an occaſion of an obſervationy 
ſecondly, we have hence the uſe of a divine example... 

Firſt, we have an occaſion of an obſervation, That our 
Apoſtle differeth in the quoting of the Heathens from his 
quoting of Scripture,the Old Teſtament. The Heathens 
he quoteth punRually without any alteration, adper+ 
bum, »z7: me; He quoteth places of. Scripture not ſo;bur 
ſometimes with amplification, ſometimes with omiſſion, 
ſometimes with altcration: And ſo do the other Peomen 
s F 3 0: 
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ofthe New Teſtament.Now the reaſon why S.Paul and 
the reſt did not cite ſtrictly the words and terms: of the 
Old, bur rendred the ſenſe of the places with ſome vari- 
* ation, was, becauſe they being appointed to be Teachers 
of the Goſpel, were inſpired with infallible knowledge, 
and enabled with full authority, not onely to quote and 
roduce but alſo to expound, and not onely to expound 
Lon alſoto apply the Teſtimonies of the Old Inſtrument 
or Covenant for the manifeſtation and uſe of the New, 
according to their purpoſe,as is obſeryed. 1. Cor.ii.9.our 
Apoſtle quoteth a place in Ifaiah, But as it is written, Eye 
hath not > wh nor eare beard, neither hath it entred into the 
heart of man, the things which God hath prepared for them 
that love him. The place is written Iſaiah Ixiv.4. For ſince 
the beginning of the world men have not heard nor perceived 
__-u eare, neither hath the eye ſeen, O God, beſides thee, what 
hath preparedfor him that waiteth for bim- S, Paul in'this 
one place omitteth ſomewhat which was written in the 
Prophet, and varicth ſomewhat; and addeth, neither hath 
it entred into the heart of man:and this addition is for great- 
er amplification and emphaſis of the matter, Tfaiah lii. 
7. How beautifull upon the mount ains are the feet of him that 
bringeth good tidings © S$. Paul Rom.x.15. maketh uſe of 
this Scripture, As it is written, How beautifull are the feet of 
them that preachthe Goſpel of peace ? He leaveth our, upon 
the mountains, which Ifatah hath; and alſo the Prophet 
Nahum ſpeaking ofthe ſame thing, chap.i.verſ.15. And 
S. Paul leaveth our that, becauſe the Prophets (as is ob- 
ſerved ) were to preach onely unto the Jews, in a moun- 
fainous countrey; the Apoſtles were to go to preach the 
Goſpel toall the world. Likewiſe S. Paul differeth from 
thetext inaltcration;as Eph.iv.8. Wherefore he hs 
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he, aſcended up on high , ht led captivity. captives and gavt 
perf men ot This is ſaid Pſal.lxviii. 2 Fs art op «p 
on high, thau haſt ledcaptivity captrvegand received gifts fo 
men. The Þ falmiſt ſaith, Then haſt received; $, Paul faith} 
He gave. Now that he gave gifts to men explaineth' the 
wy, of his receiving gifts: He received that he might 
ive, With which it we compare that of S. John, in the 
cf af his Goſpelatthe ſixteenth verſe, of his fulneſſe wi 
have all received, and grace for grace, we may make an 0- 
ther manner of expolition of « then thoſe who interpret 
xe avi xdelG, grace upon grace, againſt the propricty of 
the Greek; or then thoſe who no find any Merit on 
our part, asif God gave us more grace for the merit of 
what we have z orthen he wha expoundeth by the for- 
mergracethe Old Teſtament, by the latter the New, as 
if Chriſts fulneſle of grace ſhould not rather inferre our 
recciving of grace from him by the merit of his grace, 
then that we ſhould receive the New Teftamene for the 
Old, fince under aut vv = haverecerved arciinchuded al. 
ſo thoſe faithfull that lived before Chriſt, who indeed 
had received grace, though not the Goſpel, rem Evange- 
li;,though not Evangelium,not in exhibition aQtuall,they 
had received it in a-promilſe, and intypes, and by pro- 
phecic. Thus our. Apoſtle in his quotations of Seriptars 
addeth for illuſtration and amplification, omicteth F6# 
pertinence, altereth for explanation: but he dorh not iti 
the Pot here; he reciteth the very words in their orders 
he raketh the teſtimony whole, that the Philoſophers | 
ſhoyld have nothing to-cxcepr againſt che'quoration, *''? 
Secondly therefore, we. have from hence a divine 
rule and example, ora ruledivine by example, concern» 
ing an honeſt and faichfull and jngenuous citing " at- 
nQV thours. . 
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thours.. S. Paul produceth the very words; the very - 
ticles, which yet were-of no moment towards his 
drift of inference.  Whereby T-belicve our Apoſtle read 
the authour himſelf. And to thisend, that 1 may cite an 
authour truly and certainly , let me reade the authour 
and the originall; let me reade them my ſelf. The quota- 
tions of others which they make of authours may be 
falſe, and therefore will deceive. The cotinexion, thein- 
terpunRion, the accent, the ſenſe of the term inthe wri- 
ters time, may turn the ſenſe of the place; and ſo what I 
reade of anauthour at the ſecond hand may ſeem to be 
the authours, bur peradventure it is the quoters: therefore 
let me reade the authour, orat leaſt quote-the quoter. 
Let me readethe originall: Tranſlations may vary. They 
may be either falſe or ſlender, inexpreſſive, obſcure, ob- 
ſcurer ſometimes then the Text. As one anſwered, be- 
ing asked whether he ſhould reade ſuch a comment upon 
Ariſtotle, anſwered, Yes, ſaid he, when Ariſtotle is under- 
ſtood then reade the comment : So interpretations may be 
as perplexed as the text, 

And by $. Pauls particular uſage of an: authour here 
in the text, I might take ariſe unto a generall treating, in 
way of reprchenſion, of the Abuſe of authours, contra- 
ry to our Apoſtles pratice: AndthenT mightnote who, 
and how,and wherein, and who moſt,and how farre they 
have proceeded in this moſt disingenuous injury unto 
writers deccaſcd or living. But this would bea theme 
for ſome grave Ariſtarchus and learned Critick; not for a 
man of yeſterday; [Beſides, I might be afraid of that of 
Solomon, He thatreproveth the wicked getteth to himſelf 4 
blot. Surely Solomon was hereina Prophets ſonne in an 
extraordinary ſenſe, in the Scripture-phraſe, that is, a 
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young Prophet; as if he had propheſied of a generation 
which make it as true as they are falſe, who, if one hath 
—burchanced to'raſe in his writing the utmoſt skin, and to 
wipe but as-it were the ſaperficies of their dodrine or 
manners, though never ſo deſcrvedly, have given him a 
blot in their Indices Expurgatoris, DELEATUR , D E- 
LEATUR, The Pontifician falſifications Chamier re- 
duceth unto two heads; aTloarruiuiie, and a Teegyeri, a 
falſe Interpretation of Authours, and a falſe Printing: The 
former they arenota little guilty in; as Bellarmine, and 
Grodecius, and others: bur ir falling not ſo dire&ly under 
our cenſure from the example of our Apoſtle, I will omic 
it. Their falſification in N=e-22e99, falſe Printing, is in three 
reſpe&s or wayes;by Addition,by DetraQtion or Taking- 
away,by Altcration.1. by addition they abuſe authours, 
commanding in their 1»aices, that whereas anyAuthour 
ſpeaketh againſt them, in the next edition ofthoſe au- 
thoursthey ſhould be branded with this marginall additi- 
on, Autor eff damnatws;and ſometimes, Autor eſt damnatus, 
ſed jam permiſſue poſt expurgationem ; and ſometimes, Hic 
caute legatur .2. they abuſe by detraQtion. No leſſethen 
$00, writers are purged in one of their /zdices , that of 
Spain, by the Archbiſhop of Toledothe generall In- 
quiſitour. Deleatuy here ſuch a paſſage, here ſuch aiſen- 
rence; in this authour this, in that authour that ; here 
an whole Epiſtle. of Hulderick ; there an Epiſtle in the 
firſt Tome of Athanaſius, as ye may ſee inthe 37 page of 
the forenamed' Iadex. 'Here ſuch a ſentence of ſuch 
Father is tobe left out inthe next edition, as ap 
in the froarof that Index. All kinds of authours are pur- 
ged thus by them ; ours, theirs , ſacred,. prophane; all 
Humanity without any humanitic. T = ly, they _ 
1159 y 
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by variation, by alteration : ſo in Vatablus his ſcholis 
upon the gvii.P alme, the 7. verſe they command inthe 
next Editions to be read for Imagines, [dela The. margin 
nall note there is, confuſio iis" qut adorant imagines: they 
ſay, Reade it IvoL a, inthe grams 1. yes the 7wdex. Be. 
fides they abuſe authours in the ſnares of the authours, 
commanding the. references unto any place where they 
are touched any whit boldly, or*in their grand articles 
and points, to be put out, But they will ſay,no Auchour 
hath been actually falfified thus. Nevertheleſſe they 
have ſhewed their good will,or rather their ill will, their 
malice, their villany, incommanding that they ſhould be 
corrupted : and God hath ſhewed his providenceand ap- 
probation ofthe truth of the Proteſtant religion, in thar 
he prevented the effet by diſcoverie- of the Indices, 
whercby ProteſtantDivines. were-warned and admoniſh- 
ed to keep faſt their old editions, of the Fathers eſpeci- 
ally, which otherwiſe(as near as they could)they would 
havecalled in, And yet God hath in his wiſdomeper- 
mitted ſome to be indeed falſified, that we might hay 
inſtances de fas for the confirmation of our belief that 
they had ſuch treacherous minds unto the truth, and that 
they repented not of that tranſcendent deſigne, to ſilence 
all the world that had or ſhould ſpeak againſt them. For 
beſides the Indices expnreatorii, whereof we have ſome 
with us, which are ſufficient witneſſes of their intention, 
Ferus, one of their own, yet in many points of ourrelj- | 
gion-ours, (as appeareth' by their dealitg'towards/him 

in his comment upon the firſt epiſtle of S, Jabn, infifty 

leaves is falſified thrice fifty tires, asis-exaaly'obſer- 

ved. Inthrice fifty places doth the RowaneEdition of | 
him,which came out 1577. differ/in the former ways 

wo | either 
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either adding or taking away oraltering from the Ant- 
werp-cdition, whichcame out 15 56. And not onely Fe. 
rus, bur Fulbert alſo Biſhop of Chartres, who lived in 
the cleventh centurie, is falſified by addition. He ſpeak- 
ing upon the Euchariſt hath theſe words, N1s1 man- 
DUCAYERITIS, i#quit, CARnNaM FILII HOMINIS, 
ET SANGUINEM BIBERITIS, NON HABEBITIS VI- 
TAM IN VoBIs. Facinus vel flagitium videtur jubere : 
fgura ergo eft precipiens paſsions Domini eſſe communican- 
miantum, & ſuaviter atque wiiliter recondendum in me- 
moria qudd pro nobis caro ejus erucifixa & vulnerata ef. 
in the 168, leaf : Now inthe yeare 1608. there was ſet 
out an Edition of him in Paris, where we have interſert- 
ed after Figura ergo eſt, Diczr uAnsrTICUs, thus x 
Unleſſe ( ſaith Chriſt ) ye eat the fleſhuf the Sonne of man, 
and drink hs bloud, ye ſhall not have life in you. He m_ 
to command an impietie and great wickedneſſe : it u therefore 
4 fieure, WILL THE HERBTIQUE $AY, Theſe words 
willthe heretique ſay, are put in by him that ſet out Ful- 
bert, to make what Fulbert ſpoke «ſſertiv? from Augu- 
ſine, to ſpeak recitative of the heretique, as if the Here- 
rique ſhould ſay, This is « figure, &c. For if Chriſts 
words be to be underſtood ina figure, by a trope, as 
Fulbert from Auguſtine, then the bread and the wine in 
the Euchariſt are not tranſubſtantiated. This teſtimony 
therefore being peremprory againſt them, they thought 
to take an order with, and to maketo ſpeak for them. 
The Pope maketh Biſhop Fulbert recant. five hun. 
dred and more years after his death. But by the bargain 
in their own opinion we have S. Auguſtine an heretique, 
and therefore he is ours, whom yer by all means t 
would have to be a very abſolute Papiſt : For the me 
G 2 which 
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which Falbert produceth there for the expounding of 
our Saviour ( although he approveth 'them' in the reci- 
ting ) are indeed no other mansthen Saint Auguſtines in 
his ſecond book De dod#rina Chriſtians, the fixrecnth 
chapter. And the publiſher of Fulbert being told hereof, 
that the words were Anguftines which he had branded 
with herefie, he pur afterwards his Dicer narer1- 
cus amongſt his Erraa, as ye may reade irt the learned 
Primate of Irclands Anſwer unto the Jefttites Challenge, 
in the fifrenth page. O ſea Apoſtolicall, how farre art 
thou from imitation of our Apoſtle S. Paul here, who 
dealethtruly with his Authour, and reciteth ſtrifly the 
words ! O thou facred virgin Truth, how art thon de- 
floured by thoſe who account it a ſinne for them tormar- 
ry! Shall not now Adufceration of authours be one ſigne 
of the Whore £ Shall nor falfification of writers be a 
figne of the falſe Prophet * Ts this the way to provethe 
truch of their Religion, and of their Chnrch's Tr ſeerneth 
where Peters keyes cannot open the difficulty, his fword 
muſt cut the knor. This abuſe of authours 1s one of the 
ſcandals they give the Jews, who live amongſt them, 
which is ſo offenſive to them amongſt other things that 
they are never like to be converted to Chriſtianity in 
Rome, as Sandys obſerveth, Felt me if everthe Chriſti- 
an world conceived ſuch a monſter of injury and inhu- 
manity: (rofay no worfe ) which reached nor onely to 
the living bur rothe dead, to the dead Saints, and made 
thoſe reverend Authours and Profeſſours' of divine trath 
ſpeak fo flatly againſt their confciences in their graves. 
We cannot leave thefe men better then abraprly, in an 
indignation: And fo we may paſſe from # kind of Satans 
brood unto Gods offspring ; For we are alſo his offspring. 
| Having 


— oe — _— < 


IN"THE TEMPLE. 99 - 


Having now expounded the Hts in the text to be 
Gods, and the particles Fo « and «150 tobe onely te- 
ſtimonies of an ingenuous quotation, and fo' not efferitiall 
to the ſenſe of the propoſition, the ftrift and clear ſub- 
ſtance of the words will be this, We are Gods offipring. 
The queſtion now is concerning the ſuppoſition of the 
ſubje& of the propoſition, W =, how much it importerh. 

If we conflider the words without any reference tmto 
Saint Pauls conſcquence out of them in the next verſe, 
this Wz may ſignifie in a double acceprion, reduplicass- 
ve, ſpecificative. Firſt reduplicatively, moſt univerſally, 
comprehending all Entities, all creatures, whether,of 
Being onely, or Life beſides Being, or Senſe befides 
both, or Reafon beſides all, or pure Reaſon withour 
Senſe, as Angels; all of him and from him, fromthe 
higheſt Angel in heaven to the loweſt in hell. Bad ones, 
as of men, fo of Angels : as #nes, his, Gods; as bad,their 
own. Itisa urns | creatures weakneſle to be able to 
finne-: It is Gods ommporence to creare; from the ki 
ro the begger, from Dan to Beerſheba, from the greate 
mountainto the flendereſt arome, all of all; all proceed 
from him who proceedeth from none. Bur this afis too 
much for S. Pauls drift, and for the commonexpreſſion 
W». This ſenſe is fir for the propoſition, but too wide 

and redundant for the inference. Secondly ther W s ſþe- 
cificativ# or indeed ſpecially, We men. Sothe Apoſtle 
meaneth ic inthe next verſe,Sincerhen we are the off priny 
of God, we are not to think that the Godhead is like #9 gold or 
Hver or flons gtaven by art of mans deviſe; as if mats 
ſhould be the image by whichr God ſhould be w 
ped, if he would be worſhipped by any. In man is 
mage of God though mm thar originafl _ 
3 ad 
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And nobetter Embleme for repreſenting the God of the 
whole or of all, as Ignatius in his Epiſtles, and Theo- 
doret in his Queſtions calleth him, then Man, who is the 
Epitome of the whole, of all, the Docquet of the book 
ofthe CTeATUre,#a&- ty xzouw xi5wosy 4 whole world in a world, 
alittle one in a great one, ſo that Democritus 1n his 0- 
pinion of more worlds was out but in quantity,for there 
be many little worlds. 

And we are Gods offspring ina threefold reſpec ; in 
reſpe of our bodies, in reſpe& of our ſouls, in reſpeR 
of both together. Theſe ſeverall conſiderations for our 
more diſtin& proceeding may ſerve, if you pleaſe, inlieu 
of a diviſion. 

Firſt of the firſt ; we are Gods offspring in reſpeR of 
our body. Now God is the Authour of our bodies ( to 
ſpeak in an univerſalitic) two wayes; immediately, or 
my : immediately, of our firſt Parents,though in 
{ome difference of manner ; mediately, of the reſt. The 
immediate produQion is alſo twofold ; Ex parte Materia, 
ex parte Efficientss. Iramediate production in reſpeR of 
matter maketha ſimple creation, when ſomewhat is made 
out of no precxiſtent ſubjeRatall : So Adam was not 
made in reſpect of his body, it being formed of the duſt 
of the earth, Gen. ii. 7. eAnd God formed man of the duit 
of the ground. The ſecond immediate produQion is in 
reſpeR of cfhcient: So Adam was created immediately 
by God, no other Agent coming betwixt and _—_ 
the Divine omnipotence in raiſing ſo glorious a fabric 
out of ſo unlikely a ſubjet. And therefore this is alſo 
called a Creation ſecundum quid; no created virtue being 
able out of ſuch an indiſpoſed matter to make ſuch a 
work. And as Adam was thus immediately produced 


by 


IN TWHE TEMPLE. 9h 


by Godin reſpe& of his body, ſo was his wife Eve:They- 
had a different matter, but the ſame efficient of their be- 
ing : God made the woman off the rib of man.: Indeed 
Conſtantinus Manaſles ſaith that Adam was: to: Eve 
TMves maT , 
Ae NN © 0440TOTReST,0 apa; iv a rIpu INC, 
Evag Tis muTw TeRs ove Geves ma Tup, 

But the Authour ſpake here as a Poet, as the Fathers 
ſometimes like Rhetoricjians. Adam concurred not in a- 
ny way of Agency towards the production of his Wife: 
he was not maricd to his daughter. God took the rib 
from him when he was in a deep ſleep, and off it framed 
the body of Eve. Matter in the beginning of time was 
raken from man to make a woman : and marrer inthe ful- 
neſſe of time was taken from a woman to make a man; 
eventhe man Chriſt Jeſus. So God was: the Authour 
without any other of the bodies of Adam and Eve. God 
by this immediate produRtion had a ſonne anda daugh- 
ter, as we may ſpeak. And this ſonne and daughter im- 
mediate cauſes of our ordiftary generation are the cauſes 
why to us God is not the immediate. God almighty who 
ſhewed what he could do in that extraordinary produRi- 
on of our firſt parents, is now pleaſed ro bring men into 
the world in way of a. ſucceſſive tradution by them. 
Parents we have: and God will have-us account them 
ſo;for he giveth usa law-to honour them, by reverence, 
by obedience, by gratitude, as it is expounded : Yet not 
ſo are they the authours of our being according to the 
fleſh, not ſo fathers of our fleſb; (as they are called, Hebr. 
x1i,9, )aSif God were excluded from being our Farher 
alſo according to acommon manner of expreſſion. God 
by a proper generation, a generation naturall, hath but 
OnCc 
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one Sonne, the ſecond perſon in the Trinitie : yet God 
in Scripture is commonly called a Father without any 
reference unto the ſecond Perſon. God farh, Mal. rt. 
If i bea Father , where is my honowr? And heis a Father 
as Creatour, expreſſcly, Mal. ii. 10. Have we not all one 
Father? hath not one God created ws ? What more uſuall 
in the Greek then to expreſſe Authouwr by np? there is 
fcarce any other word for it. So Martiall for the Latine 
calleth his books his chilarew. So God. is faid to be the 
Father of Spirits, Heb. xii. ſothe devil thefarhey of a lie, 
in S. John. And thus we have expounded how God is 
ſaid to be owr Father, and how in the text we are called 
Gods offspring; not inſtrict proper ſpeech, but according 
to the common ule of expreſſing the producer of any 
thing by the Father or Parent of it, So Tertullian to our 
purpoſe iff his book De Anima, Omne quod queguo modo 
accipit eſſegeneratur. But more diretly in the followi 
words, Nam & fattor i pars fatti aici poteſt, ſic & Pla- 
z0 wtitur. Now that is the Authour of our bodies 
by our: Parents, that he hath a finger, nay a hand, na 
hands in framing our bqdies, we have the expreſſe teſtji- 
mony of the Prophet David, Pſal.cxix. Thy hands have 
made me and faſhionedme.” And again,Pſal.cxxxix.12. For 
my reins are thine: thou haſt covered me in my mothers 
wombe, 1 will give thanks unto,thee, fer am fearfully and 
wonder fully made, VOY DR , Mirificatus ſum 


 mirabilib operibus twis, as Montanus rendreth it; I am 


fearfully and wonderfully made. Tam moulded, Iam made 


as it wereand al r mwonders, beyond 
all underſtanding and « on,fo ſtrangely, ſo ſubtilly, 
ſo beyoad the power of man. The words importmore 
then we'canſay. The Prophet may well go on; Mar- 
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wvellows are thy works ,and that my ſoul knoweth right well. 
It knoweth onely that they are marvellous, and \o above 
knowledge. My bones. are not hid from thee, though I be 
made ſecretly, and faſhioned beneath in the earth, Thine eyes 
did ſee my ſubſtance yet being imperfet?, and in thy book were 
all my members written; which day by day were faſhioned, 
while as yet there were none of them. Tothis place happily 
S, Auguſtine alludeth in his Confeſſions, ſpeaking of his 
parents Patricius and Monica, per quorum carnem intro- 
duxiſti me in hans vitam ; quemadmodum, neſcio, how, 1 
know not. The wombe is Gods doore, which he open- 
eth to give men induction into the world. Think we that 
a little yu matter of ſeed by. the created virtue of a 
created faculty, xeaw or yormu Swews, as they call it, 
. could or ſhould without a ſupernaturall diretion and ſu- 
reficiencie elaborate, and frame, and ſquare, and po- 
iſh in the obſcure wombe, inno long time, ſuch a ſtru- 
ure of fleſh, ſofaſhionable, ſo ſerviceable, ſo ſtrong and 
trimme, ſo ordered and connexed, that an Heathen here- 
upon called God, 'Auwrrixrlu, the beſt Artiſt ; and another 
called mans body 9% miuaue mixrrGr ogi, 4 fair variegd- 
ted piece f 4 wiſe builder ? Job rr waa in this matter, 
chap. x» 8. where ſpeaking to God, he ſaith , Thy hands 
have made me and faſhioned me together round about, yet thou 
doft deſtroy me. Remember 1 beſeech thee, that thou haſt made 
me like the clay, and wilt thou bring me into the duſt again ? 
Haſt thou not poured me 0ut as milk and crudled me as cheeſe? 
Thou haſt clothed me with 5kin and fleſh, and haſt fenſed me 
with bones and. ſinews. Nature, that particular power 
which God hath put in every creature to do ations con 
venicntto its ſpeczes, is it ſelf Gods ſervant in the work- 
ing as his creature in the being: and _—_ it could by 
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the ſotitary virtue of its own form-without a Divine-con- 
currence work an'effeR, yer. that effeR alſo ſhould be 
Eods, it ſelf andthe form of it being Gods: How much 
more ſhall God bethe Authour of that which he work- 
eth by it * Asof the grain committed tothe ground $, 
Paul ſaith, God giveth it aboay ; fo it may be ſaid of this 
humane ſeed, God giveth it a body. . The Father who 
knoweth the child better then the child the Father, and 
the Mother that knoweth the child better then the Fa- 
ther, ( and therefore the Father loveth the child betrer 
then the child the Father, and the Mother loveth the 
child better thenthe Father,as he ſpeaketh in his Erhicks) 
know not yethow the child is wrought and made in the 
wombe, They know the effe, they know not the man- 
ner of the cffeRing. Eccles xi. 5. the ſecrefie of Gods 
way in making all things is expreſſed by the privateneſſe 
and obſcuritic how the bones do grow in the wombe of 
her that is with child. This is one of the wayes. where- 
by he deſcriberh there ſymbolically the abſtruſcnefle 'of 
Gods works : As thou knoweſft not what is theway of the 
ſpirit; nor how the bones do grow in the wonwbe of tier that i 
with child; even [0 thou browef not the works of God'who 
makeah all. Certainly the marter of generavion-is not 
much unlike that matter out of which all thingy were 
created at firſt, which matter Moſes Gen, i. calleth he 
heaven andthe earth: not formally fo z' bar becauſe” there 
was our of it tobe produced,not by a phyſicall but omni. 
potent virtuality, the particulars of heaven and earth, 
And the ſame power that could, and' goodnefſe that 
would, and wifdome that knew how to faſhion out of 
ſach a diſguiſed matter fo brave a world, doth and muſt 
( cveritbe done) raiſc out of the ſemblable ſubjeR ml 
| mo 
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moſt exaRt and excellent \ſtrutue of » the; bofly- af 
the modell of the univerſe. The Egyprian Dodour 
Triſmegiſt ſhall ' conclude the :ernth -of this point, 
Nona, w T6xv00, uepys 8000 04 Th jap} m3v arypony , %) Th: dhcaup= 
yiualQr why Tixrlu axpcos tiormmy, Onderfland, O Sonne, the 
framing of man in the wombe, ſearch out accurately the art of 
the building + learn who made this fair and divine ſhape a 4 
man , as he goeth on, Tis 5 m3 iptuapic meryegler; me 6 ms 
þ ivag * _— TeuThOns ; Who turned the eyes ? who bored the 
noſtrils and eares ? who extended and tied the ſinews © who 
derived the veins ? who ſet and firmed the bones?! who inveſt- 
ed the fleſh with skin? who divided and branched the fingers? 
who hath inlarged our fteps? who hath digged our pores * who 
hath ſtretched out the ſpleen * who hath made the heart like. 
pyramid «© who hath drawn out the liver? Tis 5 mv arwduale 
overyſuwmw; who hath made the lungs like a pipe? who made the 
Capacioms belly ? wha made the honourable parts of the body 
ſa viſible, % mt alaxes. xpilas;, who made all theſe ? mite winyz 
miC- mwnip, what mother? what father ? who but the inviſible 
God who maae all _ with bus will ? Thus we ſee that 
God'isthe Authour of us, and we are his off5pring in te- 
of our bodie. 95 
Now from this diſconrſe of Gods being the Authour 
alſo, though mediately, of our bodies we may raiſe ſome 
inference to the good of our ſoul ; butina word or two« 
A little Philoſophie from heaven for ourpratice;and we 
paſſe tothe ſecond point. Lord, didſtthou make our bo- 
dies ;and-yet do weuſe them as if we had made them our 
ſelves, or finne, or Satan ?.or asif they had been made by 
thee for them 2 How many organs haſt chou framed-for 
the multiplicity of our operations, and yet how few, 
bow little do-we uſe thoſe few, if we aſe any for thy = 
H 2 vice 
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vice '! Let us not diſhonour 'this temple of the holy 
Ghoſt by uncleanneſle, by - fornication, by adultery, or 
any ſuch rurpitude. Other ſinner, as S,Paul 1.Cor.vi.18. 
are without the body,” inns 73 vuad Gr, objettivt; they paſſe 
no ſpeciall auall pollution upon the body : but he that 
committeth fornication ſinneth again# his own body, It was 
for this that Democritus pulled our his: cycs , leſt he 
ſhould luft upon fight, as Tertullian in his Apologetick, 
not that he might the better addi&t himſelf ro contem- 
plate in Philoſophy. And Pythagoras his precept , # 
xo uw) £78954, WAS A PICCePt againſt uncleannefſe, wawe 
fienifying ſomewhat clſe beſides beans, wherein he him- 
ſelf delighted, as Gellius ſaith by the teſtimony of Ari- 
ſtoxenus, in his fourth book and 11 chapter. 

Again, the body is an accurate ſtructure z admire the 
Artiſt, the Builder. And what wilt thou admire? what 
part? what member? wilt thou commend the breaſt? all 
thy Rhetorick is not enough for the belly. Wilt thou 
commend the belly? thou haſt not praiſes enough for the 
Head. What, the Eare? O glorious Eye !* Tſhould ad- 
mire the Arteries that come from the Heart; but the 
Nerves draw me back which come from the Brain; I 
fthould praiſe the Nerves, but I am aſtoniſhed at the 
Veins which flow from the Liver. What ſhall I ſay of 
the Legs the pillars ofthe houſe? or rather of the Hands, 
the agents * What not of the Mouth, the doore, i»t0 
which mortall things enter, out of which immortull things 
proceed, as Philo the Jew? But the Tecth, that #x&- ivy, 
as he calleth them, barracadoe the Tongue, leſt it ſhould 
wander too much and be too talkative. O admirable 
creature in that we ſce of thee, the Body, though more 
admirable in that we ſce not, the Soul! Keep this piece, 

this 
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this brave piece, handſome and clean:let it not be ſordid, 
untrim. It is the temple of the holy Ghoſt': beſtow 
on ita decent ornament, not gaudy. Ir is the: ſervant to 
the ſoul, give it food ſufficient, and ſo tunethe inſtru- 
ment the organ, Make not thy body as it were a trough 
by drunkenneſſe; that thy ſoul ſhould be as ſalt,as he ſaid, 
to keep thy body from rotting. Make not thy belly thy 
God, nor thy head thy Idole: They are Gods creatures: 
God doth not uſe to. make Gods. Pride'not thy ſelf in 
theampleneſſe or majeſtic or proport of thy body ; God 
could have made thy body a great deal bigger. God hath 
given thee the lefle body that thou ſhouldeſt be the leſſe 
proud. So Theodoret in the expofition of that place in 
Genelis, There were then giants upon the earth, giveth the 
reaſon why God doth not make our bodies of that vaſt- 
nefſe as he could , 'E Jay  cuings TW ua % 287" diner de 
297” ary We)aAu um Ty Ons, 'T1 3h av idpacy & uiicey guudTy 
uiThexory For if in theſe ſmall bulks t hey ſwelled in pride, 
not onely azainſt one another but alſo againſt God himſelf what 
would they not have done if they had had more tall and migh- 
ty bodies ? Bur becauſe thy body is not ſo great, happily 
therefore more neat; and thou haſt vires ingenuas, as the 
Poerexpreſfſeth it: and fo thou wilt glory in the feature 
of it: Nay, rather give glory to God in expreſſing the 
humilitic and ſubjeQion of thy ſpirit unto God by bodily 
worſhip. Theſervice of the body who will deny God, 
unleſſe thoſe pyho will deny God to be the authour of it? 
Nay, the Manichees, who denied God to be the authour 
of the body, did not: for they faſted on Sundayes, as it 
is ſtoried of them; and in faſting they exerciſed an humi- 
liation of the body. This ſhall be left for Schwenckfeil- 
dians. onely, who ( as Zanchy of them) took away. all 
H 3 externall 
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externali ſervice. : As Chriſts Divinity was manifeſted in 
the fleſhgſo ſhould bur fpirituatneſit be manifeſted by the 
body. Manconkiſteth of body and ſoul z the ſervice of 
mancthereforeis the ſervice'of both: Both are to be glo- 
rified; both are toglorifie : Both are from God; bothare 
for.God.; Some give God the ſoul, not the body} theſe 
arefew: ſuch Schwenckfeeldians: Some give” God'the 
body, notthe ſoul; and many do fo: ſuch are hypoerits: 
Some give God neither; Atheiſts: Some give God'both; 
men Chriſtians. As Tertullian therefore of the old 
Chriſtians, ſo we; Illuc ſuſpicientes manibus expanſis, quia 
innocuis, capite nude, quia non erubeſcimus, oramus; Look- 
ing up thither,unto heaven,with our hands ſtretched our, 
becauſe innocent, with our head bare, becauſe we are not 
aſhamed, we pray. And this ſervice of the body is in- 
deeda ſmall and eafic matter to perform, as lying in the 
wer of freedome of will: and yet this is very requi- 
re And we may erre in the ſcrvice of rhe outward 
man; yet hereby is not taken away the duenefle and right 
of arcified outward worſhip. S. Paul diſcourfing of 
the Chriſtians complete armature, Epheſ.'6. biddeth us 
to haveour feet ſhod with the preparation of the' Goſpel of 
peace, We may tread this Goſpel awry : and we may 
tread it too much outward: and the ſe before mention- 
edrreadethir too much inward. Remember that good 
counſel, ipy:m44r2 or that of the Satyriſt Perſius , 
m——on is peftore dextram. 
Paſle we now to our ſecond propoſition, We are the off 
ſpring of God in reſpeR of our Souls. 

That God is the Authour of our bodics mediately by 
our parents, and that-he was the Authour of the bodies 
of Adam and Eve immedintcly in regard of the Efficient, 

we 
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we have determined: And is hothe-Aurhour of our ma- 
teriated bodies, not of our immaterial! fonls* The effi- 
ciency of theſe we are come-now by order to dilcourſe 
of; which deſerveth indeed rather a volume then ſome 
circumſcribed treatiſe and haſty diſquifition. The know- 
ng c and ſcience of it is very noble as Ariſtotle 
in his book of it; and none more difficult, as it may 
hem by Dicearchus, who doubted whether there were 
ſuchathing i» rerum natura, as Tully of him in his Tu- 
ſculanc Queſtions. Yet if he would have examined his 
doubting, he _ have found by it an evidence of its 
rs LB z He could not have doubred of it without it.” But 
beginning and originall of it hath ever been matter - 
of anne - a threefold reſpeR. 1. of the Efficient, 
from whom it proceedeth : A of the Matter ,” out of 
which it ſhould be made; whether out of nothing fermi- 
native, or out of ſome preexiſtent ſubje&: '2, of the 
Tune, whenproduced; whether from eternall or in time: 
GROIN whether beforethe body be co r 
inthe very inſtant of the Fnilhing of 
&d y; whoſtateth theſe heads of c e coi: 
ccrning the ſoul, ib. 2. part. 23. c4p.5. doth there reduce 
all the varieties of opinions concerning the ſoul untd 
theſe, cight, 

I.. The rſt opinion is of thoſe who held that the ſoul 
is of God, but thatit is made by God of the ſoul of the 
world, namely, the ſubſtance of the heavens; & that it : 
like the ſtarre$ztherefore i inco 
there is a certain number of them, 
diminution; and that their manſion 
whence they deſcend: into particular bodies as hr: are 
framed; This was. the tener of 'Pyrthagoras — 
and. 


and of the Academicks,as Zanchy ſaith: and alſo this was 
not much differcnt from the opinion ofthe EgyptianDo- 
Rour. This opinion was the ground of their vemwluxons 
ot Tranſanimaiion : Which ſome of the Jews may be 
thought to have inclined unto, ſome of them ſaying that 
Chriſt was Elias, ſome that he was John Baptiſt, as if ci- 
ther of their ſouls had lived in Chriſts body : although 
others are of another mind, that they deemed that one of 
them were raiſed from the dead, as Barradius noteth. 
This was Herods phanſic of Chriſt, Matth.xiv. 2. This i 
Fohn the Baptiſt he us riſen from the dead: and therefore migh- 
ty works do ſhew forth themſelves in him, II. Others with 
Origen held thatthe ſouls were made in time,of nothing; 
'Cod;bur all at once: and they held thoſe to be kepr ix 
awro Dez, to be ſent afterwards into their particular 
bodies. III. Some held not onely that they were made 
at once, but alſoof the ſubſtance of GodzSo the Stoicks; 
afterthem the Manichees, In'this opinion:the ſouls'are 
ex Deo and de Deo; inthe two former, ex Deo,nortde Dev. 
I... Another ſort would have the ſoulsiro. be: rmnade/by 
the Angels, ex igne & ſpirits; neitheri de: Dea nor ex. 
Deo :. So Seleucus, Hermgas|, and, the' Carpocratians, 
who hcld that all the world was made by the Angels. 
Theſe foure opinions the Authour faith are antiquated 
with thoſe who profeſſe aſſent. unto ſacred Scripture. 
V, The firſt of - the other quaternion mainteined-the 
firſt ſoul indeed to be: c by God of nothing, and 
breathed into Adam, but the reſt to Nod whe yy ſuc- 
pe i propagation of the body, yet to be im- 
nortall. The Mie wereAdivided ich coneohgs 
Sorge thc u £0 be carporeall;/ and\corporeal- 
mans Some thoughtir Rh” 
rh214h y 
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ally produced, ſomewharlike as ofie candleis lighted by 
yan wow Thus Apollinaris and others-in the weſtern 
Churches, as Zanchie faich. VI. Others denied the pro. 
duction of it per treducerm, affirming that new fouls are 
created fimply by God, and each put into their proper 
bodies : This Jerome faith was the generdlt tener and - 
doctrine of the Church in his time. VII. ' Auguſtine 
neither-condemned thoſe who 'fay that it cometh pey , 
traducem, nor thoſe that ſay rhat fonls are creared de no- 
vo by God : yet he ſaith, he could not fee how this opi- 
nion of the abſolute creation of the ſoul could be confir- 
med by Scripture , therefore he deſired Jerome to help 
him in this point with his advice. VII. Laſtly, fome 
thought that the ſouls are dayly created by God : Bar 
ſome of theſe again imagined that the ſouls are created 
without the body, extr« corpus,afterwards put in; others, 
that they are created in the infuſion, and infuſed in the 
creation, But amidſt and maugre all the reſt, this is Zan- 
chie's and may be our determination, That rationall 
ſouls-areccreated immediately by God of nothing after 
the organizing of the body, or when the body is entire- 
ly organized, inthe body. Not to meddle with the ant- 
ſceuaſticall'or refatative part of the contrary affertions, 
( For reffum eſt index ſui & obliqui ) this theſis may ſeem 
moreconſonant to Scripture, to Eccleftaſtick writers, to 
reaſon, to Heathen Authours : by all which we ſhall in 
order, but very briefly, try it. Onely we muſt premiſe 
here, That the time of the creation of the ſob! beareth an 
intimate reſpec unto the latter propoſition, and that we 
need not make a diſtin proving that itis created of no- 
thing, fince thus we have Zanchie for our precedent : 
and 2, becauſe thoſe who contend for a marter = va 
I whic 
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which the ſoul ſhould be made by God,are more exotick 
authours; and-3. their matter is altogether inconvenient, 
and 4. Creation ina proper ſcnſe, whichis an abſolute 
and fimple creation, excludeth whatſoever matter; and 
5. becauſe by this creation, abſtraRing thie conſideration 
ex quo from whence it is created, namely, out of no. 
thing, we ſhall conclude againſt the way of produQtion 

per traducem, which is the principall oppoſite opinion, 

So that now to the ſecond propofition, as at firſt-we ha- 
med ir, That God is the Authour of our ſouls, -we ſhall 
adde in our diſcourſe a differencing of his efficiency of 
the body and the ſoul. Of our body he is the Authour 
by our Parents; of our ſoul abſolutely, by himſelf, by 
creation, 

This weendeavour to prove firſt by Scripture. And 
the firſt place in Scripture ſhould be Exod. xxi.'22; 
wherein God giveth them alaw concerning theftriking 
of a woman with child : But then we muſt reade the 
Scripture in the Septuagints tranſlation ;' and then 
two things are to be granted : firſt, that'we have the 
right and true tranſlation of the Septuagint ; and 'ſecond- 
ly, that this tranſlation is true, which indeed grear Ec- 
clefiaſtick writers have followed. The words in their 
verſion aretheſe, 'zey wiyurn Nodrdps of menttun yording U 
zaSe1 burns, x; iEwnI m3 mud\ey onThs 8 KErryorrouuor, wattihuuoy Cumar 
27m, If two men flrive together and firike a woman with 
child, andthe child abortively cometh forth not ſhaped, he 
ſhall be mulited : but jar} iterono801 , if the child ſhall be 
fully ſhaped, then thou ſhalt pay life for life. Whereupon is 
inferred by thisGreek verſion,thatduring the time of the 
embryo there is no ſoul in ir, and therefore if it periſh by 
the ſtroke, & the woman eſcape, the puniſhment muſt be 

but 
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but pecuniary ; becauſe no murther, becauſe of noman, 
becauſe the ſoul is not init: butifthe:child-proveth abor- 
tive, and cometh out fully (haped,both:muſt dic; becauſe 
then the body is animated, and therefore.it is murther. 
So that the ſoul is not propagated with the ſeed: for then 
the ſoul ſhould ſucceſſively grow to fperteftion with 
the body; and then there could be thus no abortive with 
out murther. This reading the Greek Fathers, and 0- 
rhers who- generally do follow the Septuagint, do fol- 
low. Yet ſince the originall (which our Engliſh tranſla- 
tion followeth ) maketh not atall for our purpoſe, we 
will paſſe over this place without any urging of ir, and 
without any obſervation how the Interpreters, and in 
how many reſpe&s, were here miſtaken, Onely by the 
way we'may take notice, that we have here the judge- 
ment of the Septuagint delivered in favour of ourcauſe, 
andalſothe judgement of the Greek Fathers, and others 
who-uſetheir interpretation of Scripture,and alſo the de- 
termination of Canon law grounded{ as one noteth ) 
upon this placeaccording tothe Septuaginr, That he is 
nota murtherer who. makethan abortive before the in-. 
fuſion of the foul. The ſecond authority in Scripture 
may be Zach. xii. 1. The burthen of the word of the Lord 
for Iſrael, ſaiththe Lord, which ſtretcheth forth the heavens, 
and layeth the foundation of the earth and frameth the ſpirit 
of man within him, >"P2 in interiors ejus, as Montanus 
rendreth its in medio, as Pagnine. This place ſeemeth not 
onely ro conclude the peculiar produRion of the ſoul by 
God, bur the time alſo, eſpecially the manner, inthe bo- 
dy, nay inthe heartlikely,which is (as they ſay ) primum 
vivens, ultimum moriens. Iſa. lvii. 16, For I will not con- 


tend for ever, neither will I be almaies wroth : for the Spirit 
I 2 Neal 
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ld fail befare. me; and the ſouls which I have made, Th 
Hon nut y.ar e r wha rem two objettions exclu- 
ded : That it may be-underſtood of the fouls of our firſt 
Parents ; this may be rhe firſt : Burthen ir is to bean- 
{wered, Dicit pluralrier, he ſpeaketh in generall, Sour s; 
and he ſpeaketh as de ſururo, I vviri not contend ror 
BVER, I vVILL not be ALvvaYzs wroth. Secondly, Ic 
may be obje&ed, That God may be ſaid ro bethe Au- 
thour of our ſouls, and to make our ſouls, although our 
parentsdo conduce, as God is ſaid to be the Authour of 
our bodies. It may be anſ{wereed, that God ſpeaketh 
here of the making of the ſouls , cenanter, in way of 
eſpeciall appropriation, which 1 have made, I'have made 
them. Eccles xii. 7. Then ſhall the duſt return'to the earth 
«4 it was, and the ſpirit ſhall return #0 God that gaveit. This 
Scripture was very potent with Auguſtine, as-he-confeſ> 
fſethin his tenth book De Geneſi a4 literam, and theninth 
chapter : But after ſome-doubting he inclineth'to thoex- 
poſition of it rouching the foul of Adam, 'although-the 

preacher ſcemeth to ſpeak it /» commani;And if your 
+harGod gave the Spirit by our parents:; fo hedid the 
body : why then doth he ſpeak particularly, and onely of 
the Spirit, that he gave that? The laſt authority which 
we will uſe out of Scripture is, Heb. xii.'9; Furthermore 
we have had'F athers 'of our fleſh which correfted us, and we 
gave thew reverence : ſhall we not much rather be ſubjet? to 
the Father of Spirits, andlive ? Here is an «mex>x, a con- 
tradiſtintion betwixt Fathers of our fleſh and Father of our 
Spirits; Fathers of our fleſh, ſubcfficiently unto'God ; 
F ather of our Spirits, abſolutely, immediately. And: F4- 
»her of our Spirits muſt be underſtood 1n reſpet of pro- 
duRion, not regeneration, that the oppolitionmay- be 
ſtrily 
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firicly adidew.. It,as before, yelay thathe is Pather'of 
our Spirits by our Parents, fo he is atfo-of our flcth,as be- 
fore. Memorabils locus ad queſtionem;as Parzus breaketh 
out upon this place ; This 15 a/pertinent:cext for the deci- 
ding of the; queſtion betwixt wy cer and Hierome 
concerning the beginning and. cfliciencie+ of the ſoul. 
Hierome could not produce a more pregnantteſtimonic 
for the determining of Auguſtine unto his tener. Now 
to thele divine teſtimonies we might adde an argumetit 
ortwadrmwn out of ſacred writ, Zanchie argueth from 
the manner of the creation of Adams ſoul & of Chriſts, 
the like in all others, 

But we will paſſe unto the ſecond head of ourconfir- 
mation, . That the creation of. ſouls .is'more conſonant - 
unto. Ecclefiaftick writers , Fathers. The conſent of 
thefe;bath alwaycs been accounted a moving argument. 
Mr aghdy nonavirama 7915 Ywis, Tami x; dior an, US he '4n his 
Rhctoricks 4 Jt. wot ingenuous 80 determine any -thing 
conttary 46 #he Gods, t0 4 Father, to 4 Maſter. Do@outs 
Fathers|/thant mult have in them ſome perſwaſive vitriie 
towardsaflentunto their judgements, Zanchic therefore 
citethrHierome;z Gregorie Nyſlen, Theodoret, Leo. And 
Hicromeſaith, as before, thar it was the generall opini- 
on of the Church inhis time; that God-is the Authour 
of ſouls by creation. Indeed we want herein the ſuffr- 
ges of Tertullian and Auguftine. Tertullianifaithplainly 
that the {oul is corporeall : we have it in his book Dere- 
ſurreftionecarns, 189 TERMINTS TERMINANT IÞ0s; Nos 
autem animam carporalem & hic profitemur, & in ſuo vo- 
lumine'probamws : And he giveth us his reafon;becaufe of 
the:ſouls ſuffering of .tcorments; making account that the 
foul,yolefte it be;corporeal;cannot ſuffer, Anguſtinein hrs 

«0 ecnth 


70 4 GREEK 


tenth. De geneſs ad literam gocth about at firſt to excuſe 
this. expreſſion of the Father, inſaying that the reaſon of 
this ſpeech was,becauſe he could not otherwiſe concieve 
it to be thenin acorporeall notion: neither could he 0- 
therwiſe concieve of God;as Rhenanus in favour of him, 
Timuit ne Deus mihil eſſet ſi noneſſet corpus, He was afraid 
leſt God ſhould not þe, or ſhould be nothing, if not a 
body.. Yet Auguſtine ſoon after hisexcuſe of the Father 
underſtandeth him otherwiſe in his term 'of Coxyus, 
even by his own words; becauſe he ſaith, 0mnecorporate 
eſt paſibile, as if he meant by Coneorar n notonely a 
reall ſubſtance, but a ſubſtance materiall. Debit ergo 
mutare ſententiam, (aith the Father, becauſe hereby he 
. maketh God paſſible. So that Auguſtine holderth not 
with Tertullian,that the foul is corporeally yet hedoubr- 
eth-whether it be created. And his reafon is, Becauſe, if 
itbe created by God, he cannot ſee how originall finne 
ſhould be conveyed unto it, which he knew ſowell,and 
defended ſo ſtoutly againſt Pelagius. To conclude there- 
fore: If we could determine three concluſions in refe- 
renceunto theſe two Fathers, we might obtein their voi- 
ces alſo. Firſt, in reference unto Tertullian, 'Thar the 
ſoul, although not corporeall, yet is Ar. and ſenfible 
of grief. So Chriſt ſaith of his own ſoul, wy-ſoul is heavy 
#nto death. And that Chriſts ſoul was immateriall who 
can deny,cſpecially fince hewas not born in the common 
way 2 Secondly, in reference unto S. Auguſtine, That 
although the ſoul be created, yet there is a way con- 
ceiveable for the intromiſſion of originall ſinne without 
any danger of. making God any way the Authour of 
finne. This Zanchiemakethgood. Thirdly;in reference 
unto them both, /That a probable truth is notto be diſ- 

| carded 
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carded for ſome particular inconveniences;\which in our 
apprehenſion may ſeem to ariſe our of the poſition of it. 
And de fatto, that Saint Hierome 'wonne $. Auguſtine 
unto his fide in this point, Parzus and Zanchic aremy 
Authours ; nay Lombard and Biel do cite Auguſtine in 
the three and twentieth chapter of the Queſtions 4xFe- 
teri Teſtaments, for the creation of the ſoul, Iuhoneſtum 
puts fi anime dicantur cum corporibus generari, ut. anim 
waſcatur de anima. And Biel to this purpole cireth Augu- 
ſtine, De Eccleſiaſticis doymatibus, Non ſeminantur anime 
cum corporibus, But to deal ingenuouſly wichmy audi- 
ence ; The former book of the Queſtions ex weters Te- 
ſtaments is none _of S. Auguſtines, as Bellarmine and E- 
raſmug and others do hold. And again, the Treatiſe De 
Eccleffafticis dogmatibus, is ſuppoſed to have been made 
by Gennadius, Tharthe former is not the Fathers own 
is morethen likely (beſide the jedgemem of thoſe be- 
fore named becauſe in ir he cireth Auguſtine, whoſoe- 
veris the'authour of it. Nevertheleſſe, deduRing thefuf- 
frages of theſe two Fathers, the greater part (as Zanchie 
accounteth are of opinion that the ſoul is created.” Our 
Theſis then' appeareth to be more conſonant unto the 
Fathers, tomore of them , and to the reſt alſo happily 
it is more agreeable then the contrary aſſertion: and al- 
ſo thoſe two Fathers do ſhew- more diſlike unto this 
tenctin re{peR of the conſequents, then in reſpeR of the 
ſimpleconfideration of itinit ſelfe 
The third triall of the trath of our Theſis -is by the 
conſonance unto reaſon. And the firſt Argument may 
be thus; Either the ſoul is created by God or propagated 
by our'parents : Not propagated-by our'parents : For if 
ſo, then by ſome ſeed, or by nothing;” If of nothing, 
| then, 
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then it is not of our parents, butit is created: 1F ir be of 
ſome ſeed, then cither 4;-w qr opwiy, ether corporall 
or ſpirituall. Tf"corporall; the ſoul is mareriall; ſo corru- 
ptible, ſo mortall: Tf the ſeed be ſpirituall ,-rhen cither 
that ſeed is corruptible and morralt, or incorruptible and 
immoftall. Tfcorruprtible and mortall; fois the foul, the 
effe@ bearing proportion and fimilitude unto the cauſe : 
If incortuptible and' immortall; then either the ſoul is 
not generated, andrherefore why ſeed? (and indeed how 
ſeed of the ſoul, whether corruptible or incorruptible? 
and'therefore how generative ? ) Or if the ſoulbe gene- 
rated, then what is in its natute, incorrtptible muſt be 
corruptible by gencration;for generation Porter COr- 
ruption. This 1s in effet Zanthic's argumednr in the fore- 
cited place. Secondly, 'as we argue 4 priors, from the 
Immateriality of the foul untothe Immorttiy of it; fo 
reciprocally we may argue 2 poſteriori, from the Inimor- 
calitie of the ſoul to the Immaterialirie”6f ic,” And*we 


need not fear a circular demonſtration'# d/vtr{d venert 


Hemonfirationis. Now if we proven 10s | S thett 
it is not ex traduce, not by our parents; 4tid Fir b&:murior- 
tall, then it is not materiated. Now the immortality of 
the ſoul thoſe Ecclefiaſticall writers could notdeny, who 
yet would not grant char it js created, but thought it 
vp be produced cum ek Aquinas, part, T, quaſt. 
118.44t.2., concluderhthat it is hereticall to hold the tra- 
duQion of the ſoul : Shre much, more is it herericall to 
hold the Mortality 6f it. Andindeed he giveth his rea- 
fon why it is heretical] ro maintcin the rradudtion of it, 
in Sh, of the conſequent, becauſe ſo it would be mor- 
tall: if mortall, where is our reſurreQion ? if no reſur- 
reQion, where is our Chriſtianirys The Ry =. 
then 
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then of the ſoul we-may take 25 confeſſed and granted) 
which was aſſevercd even by the learned Heathen, Trif- 
megiſt; Plato, Thales, 'Plutarch, Pindar, Vitgil, as we 
might ſee by their ſeveral! reſtimonies,if it were accefſa, 
ro-fecite them, they being £0 well ktawt.. Ad for 
riſtotle in this point, i is commonty ſaid of hin, ' 
— ——— dy ys ln, 
as if he were a Vertumaus, determiined neither ou 
con Yet were he well inquired into, we ſhould firid him 
tobe on our fide, But thirdly , Bonavenruce's' Argu- 
meat, as Biel citerh it, is worth the naming, though ir be 
not fir for urging, as being drawn from convenience one- 
ly: Since the ſoul is the image of God, nears inmmedia- 
te fieriin Deum, made to be happificd in hinrby a cledr 
viſion of him, and by a fruition in loving him with all 
our ſoul, by which love our foul is ſpiritually united an- 
to him, ie becomerh, it is fitting that the whole being of 
it ſhould be immediately from God, with- whom it is 
he lo unired. And ſomnch, or reins ſo _ 
inreſpectof what might be ſai the third way of the 
crjal of baP or * AO. 
The fourth and laſt is, the inartificiall argument' of 
Ethnick authority. This aſſertion of the creation of the 
ſoul by. God is not deſtitute of humane ſuffrages; Be- 
ſides all their opinions who hold that the ſouls were crea- 
ted from eternall, we haye other teſtimonies. I will give 
you one or two, which may be a figne of more. Learn- 
ed Zanchy quoteth Pythagoras, Epictetus, Triſmegiſt, 
Simplicius, Zoroaſter, Ariſtotle. Firſt , Pythagoras z 
"Av 0v fdpau, ine Wor jr Hh fponiiny 
Be of a valiant ſpirit, ſince Mans deſcent is Divine: which 
' he {uppoſeth Pythagozas underſtood in regard of the 
K 


ſoul, 
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ſoul, as firralphedid: As for his Minuli/awnr of 7 ranſuri- 
mation, if ittoneerned very much our purpoſe; it were 
not very. difficult to vindicate him from it, and-many 
ather abſurdities, which cither ignorant or envious men 
attributcd- to him\ as Reuchline obſerveth in-hisſecond 
books, Epictetus : Kal. ovy/fuvic m5 0% Ons hour inelduy Youths = 
Saghts api harem bov LwurſSed Ie are akin to God, 
from him we 'came* Suffer us to go from whence wt'came. 
Simplicius; Ki 52 5 Juxd wad Oct inutumader aber, The 
3s ſaid to proceed from God as a bearn from the ſunne. Lot09- 
ſter very clearly; Xp momu App mege m5 puG& 2; apts meyhrb_ae 
elgt 11 "Ev: #349 ove Ju} mores eaten vey. 
Thea muſt make ſpeed unto the light and the glories of thy fa- 
ther: from thence was thy ſoul ſent down endutdwith m 
under ſtanding. Triſmegiſtz*o0 vis 3x kerv Smomi und O mas yord- 
"S-3'0i7; dv" 5 5mp Inna O- 195mg 739% ale goe. Bur 'the 
queſtion) now is, how we ſhall conſtrue +, whit 
whgniftethwith Triſmegiſt. Salvo. metiort judicio, Tean- 
nat ſee what ſenſe or notion framed of his ***, ro. 
outrpurpoſe. He ſeemeth not to Tmderſtfand Het y the 
Mibd or Soul : For he often diſtinguilherh, 3nd w&# 
and immediately afterthe place which Zanchic quioreth 
heſpeaketh thus, &fv7G- 3 317; ws 'n'rgimig Sb; bf” 110 ugh 
190 0fl. 196 w) Yui 6iny, This Vis in men is a Divinity : and 
therefore ſome" men are' Gods. Me" thinketh he intendeth 
hereby ſome intelligent power ſeparated from the ſoul. 
To paſſe 'him' therefore ; Ariſtotle may be 'next : who 
bringeth/in as clear an authority for our behalf 'as any : 
Naynonefo clearas that in his ſecond book De generat. 
SnINLC. 3. Nin?) 4 Thy ver worn Svegour matenieas , x) Friar, FN, 
0809} | And reaſon followeth ! 4N 24p auny Th ntpyeids yotn 
1918 mel WÞts, I} rem awerh that the mind cometh from 
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without, "awd i ovely divine, becauſe no. 
i wixed with its : by Which: place and another 'iti-his Dy 
Aniw4 We may 11 Ariſtotle's i : Concerning 
the- immortalicic of the foul, He faith io this firſti book 
De Anma, * Ts ur ide ipywn , If there bony ope- 
ration\proper and peculiar to the foul , 1t may! | 
ted: Fo Gro, then ub pen" cnt 6-Exarug 
The: bedily operation'is not mixed with the operation" of 
the mind : therefore ſeparable 5 therefore immortall. Par 
fienfis \in his treatile De Legibus faith; Ommes enim ani- 
me. creantur in corporibus ſun, ſicut declarat Ariſtateles. 
He nameth.not where Ariſtotle declareth himſelf thus 
bur ſurely there cannot be a clearer paſſage for that opi- 
nion.then the forenamed inhis ſecond De generet. anime. 
If itbe objeRed thar Ariſtotle taketh » as Triſmegiſt 
doth,, itx may be an{wered, 1. we may underſtand hiis- 
eaningby the. title of the book, according to the rule; 
Titulns librj [apt oft legendus.2, he diſcuſſeth in | 
ter the production and the time, of the prodution of 
ſouls., Tylly:is plain in the firſt of his Tuſculanequeſti« 
ONS, Ap i1m0rumm Bula in terris origo inveniri poteſt; Pinddy 
alſo, as1 find hin quored,ſpeaking of the foul; which be: 
calleth £5», faith, #3 4pic wir in 2197, This onely cometh 
from heaven. Seneca in his cxx. cpiſtle, Maximumiin- 
quans, mi Lucili, argumentum animi ab altiors venientss 
ſede ; A very great argument of the ſauls coming damy' from 
heaven it i Ff it accounteth theſy things wherein 4s i bexebe- 
low converſant, baſe and low and tao trait: for it 5 if it fear 


not to go out : for knowing fr om whence-it came, is knowenrh 
whether it is going., To theſe teſtimonies mpremightbhs: 
added, as Morney callecgeth them;jjin.his; Gtecnth. 
Falitaje anintg.. iow 

chic 


chaprer; where he treaterh: "ad 
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chic betieverivithat: this was" Avarus his mennicg; Ao 
oticly, TharGod was the firſt and utiverſalt eauſsofche 
foul;as hes of irhebody and all-rhings elſe; bir} Thar 
theſfubſtanceiofrheſoutis not made of the Blemietits>or 
of any-hcavenlyſabſtance, but that ir isa creature abf6- 
hucely divine; Thus we have fcen out Theſis agreeable 20 
ſacred:Scriprure, ro Fathers,” to reaſon,” tro Pthnick-au- 
thoriry.” We have touched a ticklifſh cauſe and #prave 
controverſie: A youngman, one Viarcentius Vicor(as 
Chemnaircius relateth ) when learned Auguſtine 'demur- 
-xed and would not determine this poirt concerning the 
originall of a rationatl ſoul, cenſured boldly the Fathers 
unreſolvednefle, and vaumed thit he'word undertake to 
ove by demonſtration that ſouls-arec created Yewpve, 

by God : For which peremptory raſhneffe the Father 
xeturned the young man a Þbes reprehenſion;- Bat I 
therefore, leſt Iſhould-be obnoxionstothe Hke'reproef, 
have not ſo much derermined the point evidewy/as imon- 
edirprobiable. However-it is res queens, wotres fide. 
Irftandeth not upon our ſalvation to believe-the one or 
the other; cither that it is, or itis not created: rhe then 
concludeth his Rhetoricks, ſo 1 this Hlefle'diſcufion of 


\ 


this great controverſte, io, mewn, d 
«+ The thir#refpeRt wherein we are Gods offspring is 
the Union-of body and: foul together, which-mdketh 


our third propofition, as we oe} PII it, 
© Wome:Godsofopring m reſpetof body and fonlroge- 


ther-Iiwillnot here rtmne mnro theniee diſpute; Whether 
4 Bbe-6 ;” Whether the whole'man'redlly differeth 
from the partstaken'togerher: and 10+ whether Got in 
theuniting of therttbe-a cauſe of a new/Entitie, God al- 
mighty; who made botfics and foils Crhoughtin a diffe- 


rent 
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firſt bodies; -n 
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Att here we _ confider. he of nf theereatonof 

the ACCOT as we appre ditin probabilx © 

be.creat dj bv rryagu we —— wept how wece th 
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made man when alithings in the world were opti 
dreſſed to ſhew him enterteinment, {o likely hemakerh 
#he fout when the budy, the houſe, ''is nw ae 
roamsfor the abode and working of it. _ 
had: 


kethnorthe ſoul extra mater iam, without? 
io-jit, Biels argument' may -evince; befide' w 
may be ſaid our of the places in Scripture before-named 
againſt the contrary. His argument is this, pied 
uma haberet aliquem aFwm-woolends wil inteliioendi 
| » If rhe foul were created le Geantho 
y, ithen/&\ would exerciſe ſome aft of underſtanding 
.and Fling before: it were infuſed : For fueh'a divinc 
creature caanat be idle and unative. Tf it houldexer- 
ciſe any a&t before rhe union, it ſhould merit' before the 
unionz+as heiſaith : We deny his merit, bur we carmort 
well imagine how the ſoul ſhould exerciſeany atofun- 
derſtanding and will beforeir be inthe'body./ And rhis 
S. Paw h,as Biclnoterh, Rom, 71; For the 
dhildren nos bring yet born neither havin e denegood or etVil: 
. . Neither good mor evil is done beforebirth;Morcover,how 
thar good aR, if any, though notrmeriroriaus rang Far; 
berowaded tothe ſoul peculiarly,rbefides 
ix theleetiona! 3 AA 4 Wa mwettl-con- 
ceive 
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queſtion here may arie,Why:God ſhoulduiire this ſoul 
rothis body : - Why. ſhould this-glorious ſoul dwell in 
this corguptiblebogy-? thisroyalltenant in ſolo a.cot- 
rages this. valt ſpice: ina ciocumſcribed: skin £4 as ibnoc 
onely Galba's wichar all.Ous ſouls did melt habizare,; For 
anſwer, 1. Lhe higheſt.cauſe 15! the beſt, Gods pleaſure, 
Gods >iz« ( his reaſon, as we may ſay!) and his:2vua, his 
will,thc Egyptian DoRour taketh for the ſame. 2. Like- 
ly for the one of the Univerle; thatas there is a created 
rat;onall ſpirit\ withouta body, 1patnely the Angel, fo 
there ſhould be a creatcd ratiovall Spirit ( though not ra- 
rionall in that degree of perfeRion ) inabody,..z. The 
| »11191 Yr: 
ts — Et quoddominariin cetera poſiis -\ Dnald 
hu ' Nats homo ep, —— C3 Heatly 4649 rept 
Lombard upon this queſtion, -.in bis. firſt DiſtinRion of 
the ſecond book, giveth another, Thathy the conjun@+, 
on of the ſoul with the body, ſo farre,xtsinferigur, ang, 
might learn and believe a poſſibility of theunion of man 
with God inglory, notwithſtanding, the vaſt diſtance. of 
nature and excellence, the infipiteneſſe of both..1n God, 
the finiteneſſe, of both in man. . Bux our ſoul inthe. mo- 
ment of union with the body is defiled with originall 
finne: Bur qur nature finnedin Adam ; and the order of 
the Uſniverſeand the glory of Chriſts redemption are of 
greater moment, as Zanchie. «by | | 
Now out of. the conjunRtion. of ſoul with body. we 
might have the rcſulrance of deduRigps ; and, inferences. 
manyatd important ones, We.mighthave railed/an gx- 
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hortation! peculiar wid GE RONY «the braveſ 
ſubſtance-ander heaven, d therefore rhi "oe (ould t 
itwith the pureſt accident; We ſhould adorn it with the 
beſt habir, of Faith, of Love, of Hope; That when we 
think, we ſhould rhinkof ourſelves, when, werhink ups 
oft-9ur ſelves, we ſhould think upon our ſoul; when we 
think' vpon our ſoul, we ſhould think that it is from Go: 
abſolurely,and thatit is immortall, and that. we ſhould 
provideforit accordingly. Get this ſoul beautified with 
white ahd red, Chriſts Bloud,his Righteouſneſſe. ; .. _ 
And whenthou thinkeſt of thy ſelf com ofcd of body! 
and foul Cfor who in the body, even while he chinkerh 
of the ſoul, will forger his body) 1.conſider what is due 
from hetfice to. him that made thee a man, nota beaſt; 
what piety, what devotion,” what obedience, what ratig 
nall ſervice, what rational or reaſonable ſacrifice, as 'Tril- 
megiſt ſpeakerh.- 2. from hence alſo conſider whatan in- 
gagement there is of love and friendſhip and juſtice unto, 
our neighbour, ſince he who made-him made us: Wears 
allvf the faite fiake, all of the ſame nature. Job is-mo- 
ved heteby to'dono wrong, no notto his very ſeryant,. 
Job'xxxi. 15'Did not he that made me in the wombe , make 
him? and did por one faſbion ws in the wombe? 3. from 
Gods conjunRion of borh tqgether we are bound to 
maintein the union, © As inthe conjun@ion of man and 
wife, ſo in the conjunRtion of, body.and ſoul, What Ged 
hath joyned together, let\no man put aſunder;no private many 
no Magiſtrate unjuſtly; not our ſelves, for no cauſe. Let 
both grow together (as we may ſpeak) untill the harveſt, 
untill thou beeſt fairly cut down by that comman ſickte 
of Death, and hidin'the granary of the prave,, 4, We, 
learti heneehumility. Our beſt excellente is Os foul: 
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the duſt: reade we, and meditate,tnd learn meckneſſe and 
humilicie in this originall, 5. Itisour duty, fince-God is 
thus our Fathet in regard of body and fou 
his care and providence for a living in the 
figirely more then upon the care of the facthe 
fleſh. God is mote prittipally our Father: They bf che - 
body, fubordinaredly-utito God ; God of rhe foul, exclu- 
ding thetty': raw men, not God; therefore not able to 
or 0s: They men, not God ; therefore 
not able to foreſee all dangers: They men, nor Gody 
therefore nor able-alwayes to help us: They men; not 
God; thetefore changeable in their afeQion: They-men, 
not 'Godz therefote changeable in their being, W 
powerthe Father of our fleſh; hath, he hath from God 
what goodneſfe, from God: God ſufteineth} his nature, 
concorrech-with his'aRion, bleſſeth the effoRt, 6, Laſt- 
ly, we have hence S. Pauls conctoſion Cin the next verſe) 
> which ſhall be nine, For 44 much rhen as we are the off- 
| spring of God, we are not to think that the Godheadis like 
amo filver or cold or flone, graven by art and mans deviſe : 
Wherebyis intimated, that the' Heathens did make me- 
morials of God bycreatiires, which they repreſented in 
imapes of filver, of gold, of tone. This conclufion we 
have touched before: to/proſecute it were to begin ano- 
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